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HAT the principal liturgical act of all Churches of 

Apostolic foundation consists in the performance 

of the Divine Liturgy, the Mystical Supper, as it is 

commonly called, is a fact universally recognized, 
but, in addition to the Divine Liturgy, there are also other 
forms of liturgical service which are usually termed the 
Canonical Hours. Now in any historical survey of these 
Canonical Hours, be they of the Eastern or Western Church, 
we are forced to take into full consideration both the structure 
and the contents of the Coptic Canonical Hours, for these, 
indeed, are the direct descendants of those original Canonical 
Hours which came into being with the foundation of cenobitic 
of communal monasticism which originated in Egypt in the 
first quarter of the fourth century. 

It was about the year A.D. 320 that Saint Pachomius the 
Egyptian founded at a place called Tabennesis in Upper Egypt 
the first monastic establishment in which the cenobitic or 
community life among monks was practised according to a 
tule. Now, in connection with the Canonical Hours, it is 
most important to bear in mind that this original Pachomian 
monasticism was an essentially lay movement. Indeed, the 
founder himself remained always a layman, and he did not 
wish that any of his monks should take orders. Moreover, 
Saint John Cassian even mentions the desire of the diaconate 
or the priesthood among the temptations of a monk. The 
first monastic establishment of Saint Pachomius did not 
possess a church at the beginning, and a priest of the neigh- 
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bourhood used to come to the monastery on Saturdays and 
Sundays only to celebrate the Divine Liturgy for the monks, 
If we bear in mind, therefore, this essentially lay character of 
early monasticism, it will greatly help us to understand how, 
even to this day, both in the East and the West, the Canonical 
Hours may be performed without the assistance of a priest, 
provided that certain sacerdotal formulas be omitted. 

Space forbids any detailed description of the Canonical 
Hours of early Pachomian monasticism and their later 
development, and readers are referred to the two studies 
on this subject mentioned in the footnote.! Suffice it to say 
that at the beginning four Offices were observed. These 
were named “ In the Day ” also termed “ At Dawn,” “ Ninth 
Hour,” “ At Dusk” and “In the Night.” The Pachomian 
monks assembled only for the recitation of the Offices “ At 
Dusk” and “In the Night,” since the other two Offices 
were recited by each monk separately in his cell, while he 
continued his work. 

In the monasteries of Nitria there were also, according to 
Saint John Cassian, only two public Offices, namely, the 
Office of Vespers and the Office of Nocturns.? 

With regard to the actual Canonical Hours of the Coptic 
Church, these are seven in number, namely, Morning Prayer, 
Terce, Sext, None, Vespers, Compline and Midnight Prayer. 
To these there is added in the monasteries an extra Office 
which is recited by the monks before retiring to sleep. It is 
termed Prayer of the Veil (Salat as-Sitar). The word “ sitar” 
means veil or covering, and it is applied to this Office since it 
is recited at the time when darkness veils or covers the earth. 
No extant Coptic text exists of this Office, and the earliest 
reference which we have to it is in the early fourteenth century 
work entitled “‘ The Lamp of the Darkness and the Elucidation 
of the Service” by Abd ’l-Barakaét. This Office contains 
nothing original and is made up of parts taken from the seven 
Canonical Hours. 

The Psalm system of the Coptic Canonical Hours is still 
that mentioned by Saint John Cassian,3 namely twelve psalms 


10. H. E. Burmester, ‘‘ The Canonical Hours of the Coptic Church” 
in Orientalia Christiana Periodica, Vol. II, N. 1-2 (1936), pp. 78-100 and 


, 


O. H. E. KHS-Burmester, ‘‘ L’Observance Liturgique du Monachisme et 
son Influence sur l’Eglise’”’ in Pachomiana in press. 
2Cf. my article ‘‘ The Canonical Hours of the Coptic Church,” pp. 80-1. 
3 De Institutis, Bk. II, 4. Igitur per uniuersam ut diximus Aegyptum 
et Thebaidem duodenarius psalmorum numerus tam in uespertinis quam 
in nocturnis sollemnitatibus custoditur. 
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foreach Hour. However, in modern practice a further seven 
psalms are added to the twelve of the Office of Morning 
Prayer. The Lesson read at each of the Canonical Hours is 
taken from the Gospels and is invariable. Saint John Cassian 
states that after the recitation of the psalms two lessons were 
read, one from the Old Testament and the other from the 
New Testament.! 

With the exception of the Office of Morning Prayer, each 
Hour has two Troparia and two Theotokia. The Office of 
the Midnight Prayer has, however, only one Troparion and 
one Theotokion in each of the three Nocturns of which it is 
composed. 

All the Canonical Hours conclude with a Collect termed in 
Coptic “‘ Metremhe,” i.e. “a setting free,” a term which 
corresponds to the “ Absolutio” of the Office of Matins in 
the Latin Church. The use of this Collect is also mentioned 
by Saint John Cassian.? 

It should be noted that the Coptic Office of the Midnight : 
Prayer like the Office of Matins of the Latin Church is 
composed of three Nocturns. 

At the present time, the Coptic Canonical Hours are per- 
formed in the following manner. The Office of the Midnight 
Prayer is recited very early in the morning before the Service 
of the Psalmodia which is followed by the Office of the 
Morning Prayer. Then there is performed the Service of the 
Morning Offering of Incense? which is followed by the Offices 
of Terce, Sext and, on days of fasting, None. If it is not a 
day of fasting, the Divine Liturgy immediately follows the 
Office of Sext. The Offices of Vespers and Compline precede 
the Service of the Evening Offering of Incense.3 In Holy 
Week including Easter Sunday, as well as on the Feasts of 
Christmas and Epiphany, these Canonical Hours are not 
recited, for on these occasions there are special Offices.‘ 

With regard to the manner in which the Canonical Hours 
are recited, it is as follows. The Introductory Prayers® are 
tecited by the whole congregation in a low voice. The 
psalms are distributed among the members of the congregation, 

1 De Institutis, Bk. II, 4. Ita dumtaxat ut post hunc duae lectiones, 
ueteris scilicet ac noui testamenti singulae subsequantur. 

2 De Institutis, Bk. II, 7. Cum autem is, qui orationem collecturus est, e 
terra surrexerit, omnes pariter eriguntur. 

3Cf. E.C.Q. Vol. VII, pp. 391-96. 

4 For the special Offices in Holy Week, cf. O. H. E. Burmester, “‘ Le 
Lectionnaire de la Semaine Sainte ’”’ in Fatrologia Orientalis, t. XXIV, 


fasc. 2 and t. X XV, fasc. 2. 
PEL. D. 4. 
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and he to whom a psalm has been allotted recites it in a low 
voice. The first and last psalm, however, is recited by the 
priest. The Lesson is read audibly by a member of the congre- 
gation at a lectern in front of the Sanctuary Screen. As 
regards the Troparia and the Theotokia, the first Troparion and 
the first Theotokion is recited in an audible voice by the 
priest. Since the Offices of Terce and Sext and, on days of 
fasting, None are recited together, the Kyrie e/eison (forty-one 
times), the “‘ Holy, holy, eg etc.”,! the Lord’s Prayer and 
the prayer “O Thou, Who at every time and at every hour, 
etc.’’2 are recited once only, although they are indicated for 
each Hour separately. In the same way, the Kyrie e/eison (forty- 
one times) and the prayer ““O Thou, Who at every time and 
at every hour, etc., are recited once only in the case of 
Vespers and Compline. The Collect which concludes 
each Canonical Hour is recited by the priest. No liturgical 
vestment is worn by the priest who takes part in the recitation 
of the Canonical Hours, nor is incense offered at any of 
them as is the case in the Greek and Latin Churches. On 
the other hand, incense is used in the Service of the Evening 
and Morning Offering of Incense. 


Sétér, O. H. E. Hapyjr-BurMEsTER. 
Alexandria. Feast of St. Demetrius, 26th October, 1949. 


THE HOURS‘ 


(Synopsis) 
[THE InrRopucTORY PRAYERS] 


“* In the Name of the Father and of the Son and of the Holy 
Spirit. Amen. Lord have mercy (twice). Lord, bless. 
Amen. Glory be to the Father, etc. Amen. Make us worthy 
to say with thanksgiving: Our Father, Who art in the 
heavens, etc.5.” Then follows the Prayer of Thanksgiving: 
“Let us give thanks unto the Beneficent and Merciful God, 
etc.6” and after this there is said Psalm 507 which is concluded 
with an Alleluia. 

1Cf. p. 6. 2Cf. p. 6. 3 Cf. E.C.Q. Vol. VII, pp. 391-6. 

4Coptic: Niajp; Arabic: As-Salawat. Nowadays, the Canonical 
Hours are no longer recited in Coptic, but in Arabic only, both in the 
churches and the monasteries. , 

5 For the Coptic form of the Lord’s Prayer, cf. E.C.Q. Vol. VII, p. 396. 

6 For the Prayer of Thanksgiving, cf. E.C.Q. Vol. VII, p. 392 

7 Psalms are quoted according to the enumeration of the Septuagint 


Version (H. B. Swete, The Old Testament in Greek according to the Septuagint, 
Cambridge, 1907). 
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MorninG PRAYER! 

“The Morning Prayer of the blessed day I offer unto Christ, 
my King and my God, and I put my hope in Him to forgive 
me my sins.” After this, there is said: “Come, let us 
worship, come, let us beseech Christ our God. Come, let 
us worship, come, let us pray to Christ our King. Come, 
let us worship, come, let us prostrate ourselves before Christ 
our Saviour.”2 Then the prayer: “O our Lord Jesus 
Christ, the Word of God, our God, etc.” and after this there 
is read a Lesson from the Epistle of Saint Paul to the Ephesians, 
4: 1-6, at the end of which is said: “ And One also is His 
Son, Jesus Christ, the Word Who took flesh, etc.” Then 
there are recited the following Psalms: 1-6, 10-12, 14-15 
and 18. To these there are added in modern practice seven 
extra psalms, namely, Psalms 24, 26, 62, 66, 69, 112, 142. 
Then there is read the lesson John 1: 1-173 at the end of 
which is said: “ And glory be to God for ever.” Then 
follows the Praise of the Angels: “‘ Let us praise with the 
angels, saying : Glory be to God on high, etc.”’,4 the Trisagion 
with its additions,’ ‘‘ Lord, have mercy (twice), Lord, bless. 
Amen. Make us worthy to say with thanksgiving: Our 
Father, Who art in the heavens, etc.” Then follows “ Hail 
to thee! We beseech thee, holy one who art full of glory, 
who art ever Virgin etc.,”6 the Preface of the Canon of the 
Creed: “‘ We exalt thee, O Mother of the True Light, etc.,”7? 
the Creed’ and Kyrie e/eison® (forty-one times). After this there 


1Coptic: Ti apscevxi empishorp enehoou; Arabic: Salat  bakir. 
This Synopsis of the Canonical Hours has been made from the two following 
works: Al-Agbivah, Cairo, 1922 and Kitdb ul-Qudddsdt ath-Thaldathat, 
Cairo, 1936, pp. 1-114 (second pagination). Although the text of the 
Canonical Hours given in the following pages is that which is prescribed, 
the reader who may assist at any of these Hours, must not be surprised 
if he finds that parts of them are omitted, since this does occur through 
negligence. 

2 Cf. the Greek form: Acidre mpookuyfowpuerv, x.7.A in the NPOAOTION TO 
META, 

3R. Takhi, Diurnum alexandrinum copto-arabice, Rome, 1750, gives as 
an alternative lesson Mark 1: 1-3. 
-“— the Coptic version of the Gloria in excelsis Deo, cf. E.C.Q. Vol. 

» Pp. 397. 

5 For the Coptic version of the Trisagion, cf. E.C.Q. Vol. VII, p. 397. 

6 For the text of the ‘‘ Hail to thee, etc.,” cf. E.C.Q. Vol. VII, p.398. 

7 For the text of the Preface of the Canon of the Creed, cf. E.C.Q. Vol. 
VII, Pp. 398. 

8 For the Coptic version of the Creed, cf. E.C.Q. Vol. VII, p. 398. 

® Words in italics indicate that they are Greek written in Arabic charac- 
ters in the Arabic text. MS. 355 of the Coptic Museum, Cairo, which is 
dated A.D. 1034 has the rubric “ fifty times,’ and this remark applies to 
all the instances of Kyrie eleison in the Canonical Hours. In the Greek 
Offices Kyrie eleison is said forty times. 





B 








296 Eastern Churches Quarterly 


is said: “‘ Holy, holy, holy Lord of Sabaoth, full is the heaven 
and the earth of Thy glory and Thine honour,” to which 
is added: “ Have mercy upon us, Almighty God, etc.,” and 
then the Lord’s Prayer. The Office concludes with the 
following Collect or Dismissal Prayer': “O Lord, God of 
hosts, etc.” There is also an alternative Collect, namely, 
“O Thou Who sendest forth the light and it goeth, etc.” 
which is the same as the final prayer in the Greek Office of 
Prime : “ “O &atrootéAAwv TO pas Kai TropEeWETa, K.T.A.” 

At the conclusion of every Canonical Hour there is said: 
“* Have mercy upon us, O God ” and “‘ O Thou Who at every 
time and at every hour, etc.” This prayer, it should be 
noted, is the same as the prayer in the Greek Office of the 
Great Compline : “ ‘O év travti Kaip® Kal té&on dpa, K.T.A.” 
which is also recited in the Greek Church at the conclusion 
of every Hour. 


TERCE4 


“ The praise of the Third Hour of the blessed day I offer to 
Christ, etc.” Then there are recited the following Psalms: 
19, 22-3, 25, 28-9, 33, 40, 42, 44-6. After this there is read 
the lesson John 14: 26—15: 4. Then the 1st Troparion: 
“Thine Holy Spirit, O Lord, Which Thou didst send forth, 
etc.”5 This is followed by the 1st Theotokion: “ O Mother 
of God, thou art the true vine, etc.”6 Then there is said 
the 2nd Troparion: ‘“O Heavenly King and Comforter, 
Spirit of truth, etc.”? which is followed by the znd Theotokion: 
“When we stand in thine holy sanctuary, etc.”8 After this 
there is said Kyrie eleison forty-one times, the “ Holy, holy, 


1 For remarks on the Collect (Metremhe), see Introduction. 

2 In these alternative Collects (see also the Office of Compline) as well as 
n the alternative lessons we have possibly an indication of the existence 
in earlier times of ‘‘ Uses,” such, for example, as a Pachomian Use and a 
Nitrian Use, etc. 

3 See Introduction for remarks on the modern practice with regard to 
this prayer. 

4Coptic: Ti mpocevxyh enteajp g(=3rd); Arabic: Salat as-Sa‘at 
ath-Thalathat. 

5 This is the same as the Troparion of the Greek Office of Terce Kupie, 6 
7d rovdyidy cov Mvetua but, however, with additions at the end. 

6 This is the same as the Theotokion of the Greek Office of Terce @eoréxe, 
ov el ) &umedos, «.7.A. but with additions at the end. 

7 This Troparion is the same, with, however, short additions, as the 
Prayer Bacied opdvie, «.7.A. which is recited before the Greek Offices. 

8 This is the same as the Theotokion which is sung during Lent at the 
Greek Office of Lauds ’Ev 76 va@ éorwres, K.7.A. 
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holy, etc.”! and the Lord’s Prayer, and the Office concludes 
with the following Collect: ‘OQ God of all compassion and 
Lord of all comfort, etc.” 


SExT?2 


“The praise of the Sixth Hour of the blessed day I offer to 
Christ, etc.” Then there are recited the following Psalms : 
53, §6, 60, 62, 66, 69, 83-6, 90, 92. After this there is read 
the lesson Matthew 5: 1-16. Then the 1st Troparion: 
“O Thou Who on the sixth day and at the sixth hour, etc.”’3 
This is followed by the 1st Theotokion: “ Since we have 
not any means, etc.”4 Then there is said the 2nd Troparion : 
“Thou hast wrought salvation in the midst of the earth, etc.’ 
which is followed by the 2nd Theotokion: “ Thou art she 
who is full of grace, O Godbearing Virgin, etc.”¢ After this 
there is said Kyrie eleison forty-one times, the “ Holy, holy, 
holy, etc.”! and the Lord’s Prayer, and the Office concludes 
with the following Collect: “ We give thanks unto Thee, 
our Almighty King, etc.” 


None? 


“ The praise of the Ninth Hour of the blessed day I offer to 
Christ, etc.” Then there are recited the following Psalms : 
Q§-100, :09-112, 114-115. After this there is read the 
lesson Luke 9: 10-17. Then the 1st Troparion: “ O Thou 
Who didst taste death in the flesh at the ninth hour, etc.’ 
This is followed by the 1st Theotokion: “O Thou Who 
wast born of a Virgin for our sakes, etc.”® Then there is said 


1Cf. p. 6. 

2Coptic: Ti mpocevy enteajp f(=6th); Arabic: SalAt as-Sa’at 
as-Sadisah. 

3 This is the same, with, however, additions at the end, as the Troparion 
of the Greek Office of Sext ‘O & ExTN Huepa, K.T.A. 

4This is the same as the Theotokion of the Greek Office of Sext 
‘Or: ovk @xouev mappnotay, K.T.A. 

5 This is the same as the Troparion used on Ferias at the Greek Office 
of Sext Swrnpiay elpydow ev péow Tis vis, K.T-A. 

6 This is the same as the Theotokion used on Wednesdays and Fridays 
at the Greek Office of Sext “YrepSedoéacpnévn SmdpXeis, K.T.A. 

7Coptic: Ti xpocevyf enteajp th(=oth) ; Arabic : Salat as-Sa ‘at 
at-Tasi ‘ah. 

8 This is the same, with, however, additions at the end as the Troparion 
of the Greek Office of None ‘O &v ri évvdrn dpa 8° fas capk) Tod bavdrov 
Yevoauevos, K.T.A. 

; ® This is the same as the Theotokion of the Greek Office of None ‘O 8” 
nas yevynbels ex MapOévov, .7.A. 
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the 2nd Troparion: ‘“ When the thief saw the Author of life 
hanging upon the Cross, etc.”! which is followed by the 2nd 
Theotokion: ‘‘ When the Mother saw the Lamb and Shep- 
herd, etc.”2 After this there is said Kyrie eleison forty-one 
times, the “ Holy, holy, holy, etc.”3 and the Lord’s Prayer’ 
and the Office concludes with the following Collect: “0 
God, the Father, our Lord and our God, etc.” 


VESPERS4 


“The praise of the blessed Vespers I offer to Christ, etc.” 
Then there are recited the following Psalms : 116-17, 119-28, 
After this there is read the lesson Luke 4: 38-q1.5 Then 
the Troparion: “If the righteous is hardly saved, etc.” 
which is followed by the Theotokion: “ Every sin I have 
committed with eager desire and alacrity, etc.” After this 
there is said Kyrie eleison forty-one times, the “ Holy, holy, 
holy, etc.”! and the Lord’s Prayer, and the Office concludes 
with the following Collect: “ We give thanks unto Thee, 0 
Compassionate One, that Thou hast granted to us to pass 
this day in peace, etc.’’7 


ComMPLINE8 


“The praise of the blessed Sleep I offer to Christ, etc.” 
Then there are recited the following Psalms: 129-33, 136-7, 
140-1, 145-7. After this there is read the lesson Luke 2: 
25-32.9 Then there is said the Prayer: “ Graciously grant: 


1 This is the same, with additions at the end, as the first half of the 
Troparion of the Greek Office of None BAézar 6 Anaoris Toy épxnydy Tijs (wis, 
K.T.A. 

2 This is the same as the Theotokion of the Greek Office of None Tw 
’"Auvov Kal TMomeéva, x.7.A. 


SCf. p. 6. 
4Coptic: Ti zpooevxn enteajp ia(=11th); Arabic: Salat al-Ghurib. 
5 R. Takhi, op. cit. gives as an alternative lesson Mark 1 : 29-34 which 


is actually used in Upper Egypt. 

6 Neither this Troparion nor the Theotokion which follows it is the same 
as the corresponding Troparion and Theotokion in the Copto-Arabic 
Horologia. Indeed, with the exception of the Collect, the modern Office 
of Vespers has nothing in common with the Office of Vespers in the Copto- 
Arabic Horologia, beyond the psalms and the lesson. 

7 This Collect is partly based on the Evy} ’Avtiddvov A’ of the Greek 
Office of Vespers EvAoynrtds ef Kipie, Aéorora maytoKparop, K.T.A. 

8 Coptic: Ti mpocevyh entepihinim; Arabic: Salat an-Naum (=The 
Prayer of Sleep). 

9 R. Takhi, op. cit. gives two optional lessons Matthew 24: 45-51 and 
Luke 21: 34-8. 
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O Lord, to guard us this evening without sin, etc.,”! and 
after this follows the Trisagion,? the Creed? and Kyrie eleison 
forty-one times. The Office concludes with the following 
Collect : “‘ O Lord, all things wherein we have sinned against 
Thee this day, etc.” 


MIDNIGHT PRAYER‘ 
[First Nocturn]5 

“ Arise, ye sons of light, to praise the Lord of hosts, etc.” 
and this is followed by ““The praise of the blessed Midnight 
I offer to Christ, etc.” Then there are recited the following 
Psalms : 3, 6, 12, 69, 85, 90, 116, 117-18. After this there is 
read the lesson Matthew 25: 1-13. Then the Troparion : 
“Behold, the Bridegroom cometh in the middle of the night, 
etc.”6 which is followed by the Theotokion: “O Mother of 
God, the Virgin, the impregnable fortress, etc.”? After this 
there is said: “ Heavenly King, etc.,”? Kyrie eleison forty-one 
times, the Trisagion? and the Lord’s Prayer. 


[Second Nocturn] 


The psalms of Vespers are repeated, and after this there is 
read the lesson Luke 7: 36-50. Then the Troparion: 
“Give unto me, O Lord, sources of many tears, etc.”8 which 
is followed by the Theotokion: ‘‘ The heavens praise thee, 
O thou who art full of grace, the unwedded Bride, etc.’’® 


1 This Prayer is the same as the Prayer Karatiwoov, Kipie, ev th éorépa 
rabrn avayaprhrous puvAaxOjva: Nuds, «.7.A. of the Greek Office of Vespers, but 
it has additions in the middle and at the end. In the middle 
there is Ps. 144: 15 and at the end, Ps. 89: 1; Ps. 40: 6; Ps. 142: 10*; 
Ps. 35, 10-11 and Ps. 91: 2-3. 

2Cf. p. 5. 

3R. Takhi, op. cit. gives this as an alternative Collect. It should be 
noted that the modern Office of Compline omits much that is found in the 
Office of Compline as given in the Copto-Arabic Horologia. 

4 Coptic Ti rpooevyh entetphashi empiejorh ; Arabic : Salat Nusf al-Lail. 

5 This Office comprises three sections, as does the Midnight Office of 
the Greek and Latin Church. These sections are termed in Arabic 
Khidmah, i.e. ‘‘ Service.’’ It should be noted that the Psalm 118 is also 
recited in the first Section (=rdois) of the Greek Church. 

8 This is the same as the Troparion of the Greek Office of Midnight 
dod 6 Nuydios épxerai, ev TH weow Tijs vuxrds, K.T.A. 

7 This is the same as the Theotokion of the Greek Office of Midnight 
Xt 7d amdpOnrov reixos, K.T.A. 

8This is the same, with additions at the end, as the Troparion of the 
Greek Office of Compline Adxpud yor dds 5 @eds, K.7-.A. 

9 This Theotokion is, perhaps, a paraphrase of the following Theotokion 
(QPOAOTION TO META, Venise, 1845, p. 415) “Axpavte @eordne 7 ev ovpavois 
c”Aoynuevn Kal ext yijs SofoAoyoupern, xaipe NUun avicevte. 
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After this there is said: “Heavenly King, etc.,”! Kyrie 
eleison forty-one times, the Trisagion? and the Lord’s Prayer, 


[Third Nocturn] 


The psalms of Compline are repeated, and after this there is 
read the lesson Luke 12: 32-46. Then the Troparion: 
“With eyes of pity, O Lord, look upon mine infirmity, etc.” 
which is followed by the Theotokion : “ O Gate of reasonable 
life, O honoured Mother of God, etc.”3 After this there is 
said “ Heavenly King, etc.,”! Kyrie eleison forty-one times, 
the Trisagion,? the Lord’s Prayer, the Preface of the Canon 
of the Creed,” the Creed,? Kyrie eleison forty-one times and the 
Lord’s Prayer. Then the following Collect which is sot 
recited by the priest : “ O Master, Lord Jesus Christ, Son of the 
Living God, etc.” After the Office of Midnight Prayer there 
is said the following Absolution by a priest: “‘ We beseech 
Thee and we give thanks unto Thee, Master Lord Jesus 
Christ, Son of the living and eternal God, etc.” 


PRAYER OF THE VEIL‘ 


* The praise of the blessed Veil I offer to Christ, etc.” 
Then there are recited the following Psalms: 4, 6, 12, 15, 
24, 26, 66, 69, 22, 29, 42, 56, 85, 90, 96, 109, 114-15, 120, 
128-33, 136, 140, 145,118 vv. 153-76. After this there is read 
the lesson John 6: 16-23. Then the Troparion: “O 
Lord, Thou knowest the wakefulness of mine enemies, etc.”$ 
which is followed by the Theotokion: ‘“ O Mother of God, 
if we have confidence in thee, etc.” After this is said the 
Trisagion, the Preface of the Canon of the Creed,” the Creed? 
Kyrie eleison forty-one times, the “ Holy, holy, holy, etc.”, 


1Cf. p. 6. 

2Cf. p. 5. 

3 This is the same as the following Theotokion (QPOAOTION TO META, 
Venise, 1845, p. 428 ‘H vonrh rian Tis (wis, &vpayre @eorbKe, K.T-A. 

4 Arabic: Salat as-Sitar. In the Horologia this Office is placed between 
the Office of Compline and that of the Midnight Prayer. 

5 This Troparion is the same as the znd Troparion of the Office of 
Compline in the Copto-Arabic Horologia (not in the modern use) which in 
its turn is the same as the Troparion in the Greek Office of Compline 
Tay aopatwv éxOpas wou, Td aimvoy éricraca, K'pie, «.7.A. but without the 
final section Adxpud mor dds 6 @evs, x.7.A. Which, however, as stated, is used 
in the Coptic Office of Midnight Prayer. 

6 This Theotokion is the same as the 2nd Theotokion of the Office of 
Compline in the Copto-Arabic Horologia (not in modern use) which in its 
turn, is the same as the Theotokion in the Greek Office of Compline Thy 
aKataicxuvTos, OeotdKe, €Anida cov exw, K.T.A. 
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and the Lord’s Prayer. The Office concludes with the 
following Collect: “‘O Master, Lord Jesus Christ our God, 
give rest to us in our sleep, etc.””! 


* * * 


THE OFFICE OF HOLY BAPTISM 


The Baptismal Office of the Coptic Church is particularly 
interesting in that it preserves in addition to those features 
which are common to all Baptismal services, certain forms 
and ceremonies which we can trace back to the early Baptismal 
rites.2 Among these may be mentioned the Unction with 
the Oil of Catechesis, as distinct from the Unction with the 
Oil of Exorcism, of the candidates, a Prayer over the cate- 
chumens who have given their names, a laying on of hands 
with invocation on the neophytes who have been anointed 
with the Chrism and the crowning of the neophytes. 

The main features of the Coptic Baptismal Rite are: (a) 
the ritual of the catechumenate, i.e. the asking of the names 
of the catechumens, an unction with the oil of catechesis, 
the renunciation of Satan, an exorcism with exsufflation, the 
profession of allegiance to Christ, a confession of the Faith, 
an unction with the oil of exorcism and prayers of exorcism 
with laying on of hands. (b) the ritual in the baptistery which 
comprises an Apologia sacerdotis before the font, the sancti- 
fication of the waters of the font which includes the pouring 
in of Holy Oil, a prayer of exorcism, an insufflation, a sealing 
of the waters with the Cross,3 a eucharistic preface and an 
epiclesis of the Holy Spirit upon the waters and the pouring 
in of Holy Chrism, a triple immersion of the candidates 
accompanied by the Trinitarian formula which is pronounced 
in the Active Voice, and the deconsecration of the waters of 
the font. (c) the signing of those who have been baptized 


1 This Collect is the same as the Collect in the Office of Compline in the 
Copto-Arabic Horologia which in its turn is the same, though a little 
shorter, as the Prayer of Antiochus the Monk in the Greek Office of Compline 
Kal 80s juiv, Adamora, mpds brvov amovow, avdmavon, K.T'A. 

2 For a critical study of the Coptic Baptismal Office, cf. my article 
“The Baptismal Rite of the Coptic Church” in Bulletin de la Société 
@'Archéologie Copte, t. XI, Le Caire, 1945, pp. 27-86. 

3This sealing of the waters of the font with the Cross is, perhaps, 
referred to in the account of the miraculous signing of the waters of the 
font which occurred in the pontificate of Theophilus, patriarch of Alexandria 
(A.D. 385-412), cf. W. E. Crum, Der Papyruscodex saec. VI-VII der 
Philippsbibliothek in Cheltenham, Strassburg, 1915, p. 15. 
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with Holy Chrism and a laying on of hands with insufflatiog 
(Confirmation). (d) the clothing in white garments of the 
neophytes and the crowning of them.! (e) the administration 
of the Holy Communion to the neophytes and a procession 
thrice round the church. 

In connection with the Baptismal Rite there is also the 
service of Absolution of women after child-birth, the service 
of the Basin which is performed before Baptism, and js 
optional. In it the child is given a name and is then washed 
by the priest in water which has been blessed and into which 
a small quantity of salt and oil has been poured, Finally, 
there is the service of the Loosing of the girdle of the neophytes 
which is performed on the eighth day after baptism. At it 
the neophyte is washed in a basin of pure water, and his girdle 
and baptismal robe are removed. 

For a detailed description of the Coptic Baptismal Rite and 
cognate services, and a critical study of the text and contents, 
the reader is referred to my article “‘ The Baptismal Rite of 
the Coptic Church (A Critical Study) ” in the Buwlletin de la 
Société d’ Archéologie Copte, t. XI, Le Caire, 1945, pp. 27-86. 

A list of the printed editions of the Canonical Hours and of 
the Baptismal Rite of the Coptic Church, as also of the books 
written on these services, will be found in the Bibliography 
which is given at the end of this article. 


THE ABSOLUTION OF THE WOMAN, IF SHE HAVE 
GIVEN BIRTH TO A MALE CHILD, AT THE END OF 
FORTY DAYS 


(Synopsis) 

After the Prayer of Thanksgiving, “‘ Let us give thanks unto 
the Beneficent and Merciful God, etc.”2 has been said, and 
incense offered with the accompanying prayer,’ there is read 
the Epistle to the Hebrews 1: 8-12. Then follows Psalm 
31: 1-2 to which is added “ Alleluia,” and after this there is 
read the Gospel, Luke 2: 21-35. Then there are said the 
Prayers for Peace, the Patriarch and the Congregations. 


1 The crowning of the neophytes at the end of the Baptismal rite occurs 
also in the Syrian Baptismal Rite, cf. H. Denzinger, Ritus Orientalium, 
Wirceburgi, 1863, Vol. 1, p. 288. 

2 Cf. E.C.Q. Vol. VII, p. 392. 
3 Cf. E.C.Q. Vol. VII, p. 392. 
4Cf. E.C.Q. Vol. VII, p. 392. 
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Then the Creed! is recited, and after this the priest says the 
prayer: “ Lord God Almighty, Father of our Lord and 
our God and our Saviour Jesus Christ, etc.”? in which, after 
a reference to the creation of woman as the associate of man 
unto the propagation of the human race, the Holy Spirit is 
invoked to renew her inwards parts and to cleanse her from 
her impurities. At the conclusion of this prayer, the people 
say the Lord’s Prayer, and the priest pronounces the Prayer 
of Absolution to the Son, namely, “‘ Master, Lord Jesus 
Christ, etc.”3 and then the Blessing. After this, the priest 
shall anoint the woman with oil during which there is said 
“King of Peace, etc.,” and the woman shall enter the church 
and shall receive the Holy Communion. 


THE ABSOLUTION OF THE WOMAN, IF SHE HAVE 
GIVEN BIRTH TO A DAUGHTER, AT THE END OF 
EIGHTY DAYS 
(Synopsis) 

This Service is exactly the same as the preceding one, 
except for the lections which are as follows: the Epistle : 
I Corinth. 7: 12-14, Psalm 44, 10*, and the Gospel: Luke 
10: 38—42.4 


THE SERVICE OF THE PRAYER OF THE BASIN 


(Synopsis) 

Rubric: Noa bene. It shall be performed at the option 
of him who desires to rejoice over a male child that is born 
and to name it with prayer, thanskgiving and blessing; on 
the seventh day from the birth of the infant, and before the 
baptism ; and he shall pour out water into a basin and a small 
quantity of salt and of oil, and he shall light seven candles ; 
and the priest shall say the Prayer of Thanksgiving’ and shall 
offer incense. Then there shall be read the Epistle to the 
Hebrews 1: 5-12, and after this, the Trisagion® is said. 


'Cf. E.C.Q. Vol. VII, p. 399. 

2 Words printed in italics indicate that such words are in Greek in the 
Coptic text. 

3Cf. E.C.Q. Vol. VII, p. 396. 

*An asterisk placed after the number of a verse indicates that the 
verse is not complete. Chapters and verses of the Old Testament are 
given according to the Septuagint Version. 

§ Cf. E.C.Q. Vol. VII, p. 392. 
SCf. E.C.Q. Vol. VII, p. 397. 
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Then the priest says the Prayer of the Gospel,! and the Psalm 
112: 1-2 is said. ‘Then there shall be read the Gospel 
John 1: 14-18 which is followed by the Response, “ The 
Unincarnate became incarnate, etc.” Then the priest shall 
recite the Prayers for the Peace of the Church, for the Patriarch 
and for the Congregations,? and the Creed,3 and after this, 
he shall say the following prayer, ‘“‘ God, the great, the eternal, 
Lord Almighty, through Whose Word, etc.” in which, after 
the creation of man has been recalled, there are petitions for 
blessings and length of days for ‘“‘ Thy servant N. the son of 
N. and N.” and that “ at the time appointed, let him be made 
worthy of the laver of regeneration, and mayest Thou prepare 
him as a temple of Thine Holy Spirit.” Then there are said 
the Psalms 148 and 149. After this, the people shall say 
the Lord’s Prayer, and the priest shall pronounce the Dismissal 
and the deacon shall say: “‘ With the fear, etc.” Then the 
priest shall sign the water, saying : “‘ One Holy Father, One Hoh 
Son, One Holy Spirit,” and the people shall say Psalm 150, 
Then the priest shall bathe the infant in the water and shall 
say “ Alleluia,” and shall pronounce the blessing in the usual 
manner. 


THE RITE OF HOLY BAPTISM 
(Synopsis) 
[1sr CATECHEsIS] 


The priest standing at the door of the church, shall say the 
Prayer of Absolution over the mother and the child, namely, 
““ Master, Lord God Almighty, Creator of the ages, etc.” 
From the petition “ bless Thy handmaid and purify her and 
free her from all defilement which is alien to Thy purity” 
it will be seen that this prayer is merely another prayer of 
absolution of women after child-birth. Then the deacon 
shall say: “‘ Let us beseech the Lord,” and the priest shall say 
the Prayer over the Catechumens, namely, “ Master, Lord 
God Almighty, Father of our Lord, etc.” and at the words 


1Cf. E.C.Q. Vol. VII, p. 394. 
2Cf. E.C.Q. Vol. VII, p. 395. 
3 Cf. E.C.Q. Vol. VII, p. 398. 
4 This Synopsis has been made from the printed text Kitdb al-Ma- 
‘midtyat al-Mugaddasa, Cairo, 1612 A.M. = 1896 A.D. pp. 18-144. For 
variants in MSS., and the printed text of R. Taikht, Rituale coptice d 
arabice, Romae, 1763, see my article ‘‘ The Baptismal Rite of the Coptic 
Church ” in B.S.A.C. t. XI, Le Caire, 1945. 
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“have mercy upon Thy servants, the catechumens who have 
been catechized’’ the deacon interposes “‘ Pray for the cafe- 
chumens of our people, that Christ our God may make them 
worthy of holy baptism and forgive us our sins.” The people 
answer: “ Kyrie eleison,” and the priest continues the prayer 
to the end. Then the deacon says: “ Pray,” and the priest 
says the prayer, “‘ Master, Lord Jesus Christ Who didst bow 
the heavens, etc.” After this, the priest takes hold of the 
vessel of oil, and the deacon having said again “‘ Pray,” he says 
the Prayer over the Oil, namely, “‘ Master, Lord God Almighty, 
etc.” which, from the following petition “‘ sat Thou mayest 
gaze intently! upon Thy creature, this oil, and cause it to 
become for a casting out of demons and magic and sorcery and all 
idolatry, and change it and manifest it as an oil of unction of 
catechesis unto making the soul believing,” is clearly a prayer 
of consecration. The deacon again says “ Pray” and the 
priest says a second Prayer over the Oil, namely, “ Master, 
Lord God Almighty, etc.” which is also a prayer of conse- 
cration, as will be seen from the following epiclesis which it 
contains, “ send down Thine Holy Power upon this oil that 
it may become an oil of catechesis availing against all the 
workings of the Adversary and all magic and all sorcery and all 
idolatry unto the overthrow of every evil thing.” Here, a 
tubric states as follows: “‘ The priest shall examine the 
condition of the children, whether there be ear-rings in their 
eats, or ankle-rings on their legs, or rings or bracelets on their 
arms, and he shall order their removal, and he shall take hold 
of the vessel of oil, and he shall begin to anoint the children ; 
the males first and after them the females.” Then he shall 
anoint the forehead, saying: “Thou N. art anointed in the 
Name of the Father and of the Son and of the Holy Spirit, 
One God. O%/ of Catechesis for N. in the Holy, One Only, 
Catholic and Apostolic Church of God. Amen”; and on the 
breast, hands and back, saying : “ May this oil bring to nought 
all the opposition of the Adversary. Amen.” A rubric states : 
“Here and elsewhere, whenever the priest touches the oil or 
the Kallielaion? or the Myron, he shall clean his hand or his 
fingers well, in order that he may not soil the book of prayer.” 


1 Lit. “‘ shat in gazing Thou mayest gaze.’’ This is a Semitic intensive 
form of expression, and from it we may suppose that this prayer is trans- 
lated from the Syriac. 

2From the Greek xadd:éAaos ‘cultivated olive” and thus pure 
olive oil. For further particulars about this word, cf. my article ‘‘ The 
Baptismal Rite of the Coptic Church ” in B.S.A.C. t.XI, p. 69. 
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[2ND CATECHESIS] 


Then the deacon shall say: “ Let us beseech the Lord,” and 
the priest says the prayer “ Blessed art Thou our Master, etc.”, 
and at the words “and from error and vanity of ido/s unto 
the knowledge of truth,” the deacon interposes “ Pray,” 
and the priest then concludes the prayer. The deacon says: 
“* Let us beseech the Lord,” and the priest shall ask for the names 
of those who are to be baptized, and shall pray over them, 
saying: “And again we beseech God the A/mighty, etc.” 
At the end of this prayer the deacon says: “ Pray for those 
who have given in their names, that the Lord may make 
them worthy of holy baptism unto the remission of their 
sins. Pray,” and the priest shall say the prayer, “ Master, 
Lord God A/mighty, etc.” which contains a petition for “ Thy 
servants who have given in their names . . . that they may 
receive Thine Holy Spirit and may be filled with Thy divine 
Power; that they may become like unto Thine Ov/y-begotten 
Son, being one with Him.” Then the candidates shall bend 
their knees, and the deacon shall say : “ Let us beseech the Lord,” 
and the priest shall pray over them, saying: “ And again let 
us beseech with greater fervour, etc.” Then the deacon 
says: “ Pray,” and the priest says the prayer “ Master, Lord 
God Almighty, etc.” which, from such petitions as “ that 
through the /nvocation of Thine Holy Name every power and 
every adverse and evil spirit may be cast out ” is obviously a 
prayer of exorcism. Then the priest shall lay his hand upon 
the candidates, saying the prayer: “In the Name of the 
Only-begotten Son, Jesus Christ, etc.” which is also a prayer of 
exorcism, as may be seen from the concluding words “ mayest 
thou be delivered from all demons for ever.” 


[PRE-BAPTISMAL SERVICE] 


Then he who is to be baptized shall be stripped, and he 
shall look towards the West and shall stretch out his right hand, 
and shall say, as follows : “I renounce thee, Satan, etc.,”! and 
then he shall add, saying thrice: ‘I renounce thee.” After 
this, the priest shall breathe upon the face of him who is to be 
baptized and shall say thrice: ‘Come forth, wnclean spirit.” 
Then he shall turn the candidate towards the East, and the 
candidate shall stretch upwards both his hands and shall say : 


1A rubric adds: ‘‘If he be a child, his father or mother or sponsor 
shall say it on his behalf.’’ 
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“I join myself to Thee, Christ, etc.” Then the priest shall 
exhort the candidates to confess the Faith in the following 
words: “I believe in One God, God the Father A/mighty, 
and His On/y-begotten Son, Jesus Christ our Lord, and the 
vivifying Holy Spirit, and the resurrection of the flesh, and the 
One Only Holy Catholic and Apostolic Church. Amen.” 
After this, he shall ask the candidate, saying thrice: “‘ Dost 
thou believe ?”? and he shall answer: “I believe.” Then 
the deacon says: “‘ Let us beseech the Lord,” and the priest 
shall say the prayer: “‘ Master, Lord God A/mighty, etc.,” 
at the end of which the deacon shall say: “* Bow your heads 
unto the Lord,” and the priest shall pray over the candidates, 
saying : “‘ Master, our Saviour, the Beneficent Lover of men, 
to Thee Alone is this mystery performed, etc.” Then the 
ptiest shall take the Kallielaion which is the oil of exorcism, 
and he shall anoint him who is to be baptized on his heart 
and his arms and over his heart from behind and in the middle 
of his two hands in the form of the Cross, saying: “ Thou. 
N. art anointed with the oil of gladness, availing against 
every working of the Adversary unto (thy) grafting into the 
sweet olive tree of the Holy Catholic Apostolic Church of God 
Amen.” ‘The deacon adds: “Amen. Let us beseech the 
Lord,” and the priest says the Prayer of laying on of hands on 
the catechumens, after they are anointed with the Kallielaion, 
namely, “‘ Master, Lord God Almighty, etc.” This prayer 
contains an exorcism, “‘ we call upon Thine Holy and blessed 
Name for a scrutinizing, and that Thou mayest chase out every 
apostate and adverse power,” anda petition that the catechumens 
may be made worthy “ in stainlessness and purity to receive 
the light and the sea/ of Thy Christ and the g7ft of Thine Holy 
and Consubstantial Spirit, and that they may receive a garment 
of light.” After this prayer, the deacon says: “ Pray,” and 
the priest says the prayer, “‘ Thou Who art Master, Lord God, 
Who didst create man according to Thine image, etc.” which 
concludes the Office of the Catechumens. 


[IN THE BAPTISTERY] 


Then the priest enters the baptistery, and takes the pure 
(6xpatos) oil, and pours it into the font in the form of the 
toss, saying: “In the Name of the Father, etc.” and 
“Blessed, etc.,”” and then he shall say inaudibly the prayer, 
“Call Thy servants, my Master, to Thine Holy Light, etc.” 








308 Eastern Churches Quarterly 


After this, he shall say the Prayer of Thanksgiving! and shall 
offer incense. Then there shall be read the Epistle to Titus 
2: 11-3, 7, and the priest says the Prayer of Paul, namely, 
“Lord of knowledge and Provider of wisdom, etc.”2 Then 
there shall be read the First Epistle of John 5 : 5-13, and the 
priest says the Prayer of the Catholic Epistle, namely, “ Lord 
our God, Who through Thine holy Apostles, etc.,’’3 and the 
Prayer of Absolution to the Father, namely, ‘‘ Master, Lord 
God Almighty, the Healer of our souls and our bodies and 
our spirits, etc.”4 Then there shall be read the Acts of the 
Apostles 8: 26-39, and after this the Psalm 31: 1~-2, and the 
priest says the Prayer of the Gospel, namely, “O Long- 
suffering One to Whom appertaineth abundance of mercy, 
etc.”5 Then there shall be read the Gospel of St. John 3: 
1-21. After this, the priest shall say the Seven Great Prayers, 
namely, for the sick, for travellers, for the waters, seeds and 
weather, for the king, for those who have fallen asleep, for 
the sacrifices, and, finally, for the catechumens, namely, 
“* Master, Lord God A/mighty, etc.,” and at the words “ stablish 
them in the faith in Thee,” the deacon interposes : “ Pray for 
the catechumens of our people, that the Lord may bless them and 
stablish them in the Orthodox Faith unto the last breath, and 
forgive them their sins,” to which the people respond “ Kyrie 
eleison,” and the priest continues the prayer to the end. Then 
the deacon says: “ Let us beseech the Lord,” and the priest 
says the prayer, namely, “ God of the prophets and Lord of the 
Apostles, etc.” which contains the following epiclesis, “ We 
beseech and we pray Thee, O Lover of men, send Thine Holy 
Power that it may come upon this Baptism, that it may give 
yer to Thy servants, and may prepare them that they may 

e able to receive the holy baptism of regeneration unto the 
remission of their sins and the sope of incorruption.” Then 
he shall say the Prayer of laying on of hands, namely, ‘‘ These 
Thy servants, Lord, who serve Thee, etc.,”’ at the end of which 
the choir sings: “ Saved. Amen.” 


1Cf. E.C.Q. Vol. VII, p. 392. 
2 Cf. E.C.Q. Vol. VIII, p. ro. 
$ Cf. E.C.2. Vol. Vitl, p. 11. 
4 Cf. E.C.Q. Vol. VIII, p. 26. 


5 Cf. E.C.0. Vol. VIE, p. 14. 
6 For these prayers, cf. E.C.Q. Vol. VII, pp. 393 and 395. 
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[SANCTIFICATION OF THE WATERS OF THE FONT] 


There now follows an Apologia sacerdotis which is said 
inaudibly by the priest prostrate, over the Font (‘lopdavns), 
namely, ““O Merciful, compassionate, long-suffering God, 
etc.” which contains the following epiclesis: “ Send from 
Thine holy height Thy Power, give me strength to perform 
this ministry of this great mystery which was first constituted 
in heaven.” Then the priest shall say the Three Prayers, 
namely, for Peace, for the Patriarch and for the Congregations, ! 
and after this the Creed? is said. Then the priest shall take 
the holy oil and shall pour of it into the font (‘lopSdavns), 
thrice in the form of the Cross for the sanctifying of the 
waters, saying: “In the Name of the Father, etc.” and 
“Blessed, etc.” Then the deacon shall say: “‘ Let us beseech 
the Lord,” and the priest shall say the following Prayer of 
Consecration of the Waters of the Font which is of sufficient 
interest to be given in full. ‘‘ Creator of the waters, Maker 
of all, we call upon Thine Holy and Evernal Power, the Name , 
which is above every name, of Thine On/y-begotten, Son Jesus 
Christ our Lord, Who was crucified for us under Pontius Pilate. 
We beseech Thee, our Master, for Thy servants; change 
them, transform them, sanctify them, give them power, that 
through this water and this oil every adverse power may be 
brought to nought; all spirits of evil restrain, confound and 
hinder them; all magic, all sorcery, all worship of idols, all 
witchcraft bring to nought. (Here the priest shall breathe 
thrice upon the water in the form of the Cross, saying) Sanctify 
this water and this oil that they may become a laver of 
regeneration. Amen. Unto life eternal. Amen. A garment 
of incorruption. Amen. A grace of sonship. Amen. A 
renewing of the Holy Spirit. Amen. For it was He, Thine 
Only-begotten Son our Lord Jesus Christ, Who descended into 
the Jordan and purified it. He bare witness, saying: If one 
be not born of water and the spirit, it is not possible for him 
to enter the Kingdom of God. Again, He commanded His 
boly disciples and holy Apostles, saying: Go ye and teach all 
nations, baptizing them (Here the priest shall seal the waters 
thrice with the Cross,3 saying) in the Name of the Father and 
of the Son and of the Holy Spirit. Receive us, Thou Who 
hast power, and save us, Thou Who art holy. Thunder, 


! For these prayers, cf. E.C.Q. Vol. VII, p. 395. 
2 For the Coptic form of the Creed, cf. E.C.Q. Vol. VII, p. 398. 
$3 For this sealing of the waters, cf. remark on page II. 
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God the Father A/mighty, upon these waters, that through 
them and Thine Holy Spirit, Thou mayest beget again by 
Thy Divine Power Thy servants who have presented them. 
selves to Thee. Make them worthy of the remission of 
their sins and of the garment of incorruption, through the 
gtace etc.” Then the deacon shall say: “ Pray for perfect 
peace and love and the holy salutations of the Apostles. Kyrie 
eleison. Greet one another with a holy kiss,” and the people shall 
sing the Aspasmos: ‘“‘ Lo, John the Baptist bare witness, 
etc.” After this, the deacon shall say: ‘‘ Offer in order, stand 
ye, look to the East, let us attend.”' The people: “A men 
of peace and a baptism of praise.’ ‘The priest: “‘ The love of God 
the Father, and the grace of the Only-begotten Son our Lord and God 
and Saviour Jesus Christ, and the fellowship and gift of the Holy 
Spirit be with you all.’ The people: “ And with thy spirit.” 
The priest: “ Let us have our hearts on high.’ ‘The people: 
“ We have them (raised) unto the Lord.” The priest: “ Let us 
give thanks to the Lord.” ‘The people: “ I¢ is right and iust” 
The priest : “ It is right and just (thrice). We raise our eyes 
unto Thee, Lord, etc.” and at the words “‘ Thou didst break 
the heads of the dragon upon the waters,” the deacon interposes: 
“ Ye who are seated, arise,” and the priest continues as far as 
the words “and by Moses Thou didst baptize them all,” 
when the deacon interposes: “‘ Look to the East,” and then 
the priest continues to the words “ and nothing is impossible 
with Thee,” when the people say: “‘ Rejoice as lambs, etc.,” 
and after this, they sing: ‘ Holy, holy, holy, Lord of Sabaoth, 
full is the heaven and the earth of Thine holy glory,” and the priest 
continues: “‘ Holy art Thou, Holy art Thou, Lord, and Holy 
in all things, etc.” In this consecration prayer the following 
epiclesis should be noted, “‘ and by the coming of Thine Holy 
Spirit upon it (the water), bestow upon it the blessing of the 
Jordan. Amen,” as also the consecration formula, “ May 
this water and this oil be blessed, filled with glory and purified 
(Here the priest seals)? the water with the Cross thrice, saying) 
in the Name of the Father and of the Son and of the Holy 
Spirit.” At the end of this prayer the people say the Lord’s 
Prayer,® and then the priest says the prayer “‘ Yea, Lord, the 
Lord Who hath given us power, etc.”4 Then the deacon’ 


1 Compare this and what follows with the Preface of the Canon in the 
Liturgy, cf. E.C.Q. Vol. VIII, p. 17. 

2 With reference to this sealing of the waters of the font, see page 11. 

3 For the Coptic version of the Lord’s Prayer, cf. E.C.Q. Vol. VII, p. 396. 

4 For this prayer, cf. E.C.Q. Vol. VII, p. 395. 





rough 
ain by 
| them- 


perfect 
Kyrie 
e shall 
itness, 
, Stand 
ery 


of God 


poses: 
tat as 

all,” 

1 then 
»ssible 
etc., 7 

abaoth, 
priest 


wing 
Holy 
of the 





a 


in his f: 
thee, 








Rites and Ceremonies of the Coptic Church 311 


says: “ Bow your heads to the Lord” to which the people 
respond: “‘ Before Thee, Lord,” and the priest says the prayer 
“Thou, Lord, Who hast bowed the heavens, etc.”! Then the 
deacon says: “‘ Let us attend on God with fear,” and the priest 
says: “ Peace be to all” to which the people respond: “ And 
to tly spirit.” ‘Then the priest says the Prayer of Absolution 
to the Son, namely, “‘ Master, Lord Jesus Christ, etc.”2 After 
this the deacon says: “Saved. Amen. And to thy spirit. 
With the fear of God let us attend.” ‘Then the priest shall say : 
“One Holy Father, One Holy Son, One Holy Spirit. Amen.” 
to which the people respond: “ Amen.” Then the priest 
shall take the holy chrism, and shall pour forth a very little 
of it into the font thrice in the form of the Cross to sanctify 
the water, and at the first time, he says: “ Blessed be God the 
Father A/mighty. Amen,” and at the second time: “ Blessed 
be His Oxly-begotten Son Jesus Christ our Lord. Amen,” 
and at the third time : “‘ Blessed be the Holy Spirit the Paraclete. 
Amen.” Then he shall say the Alleluia and the proper 
} portions of the psalms, and shall stir the water, saying the 
| Psalms 28: 3-4; 33: 6, 12; 65: 12*; 50: 9, 11-12; 

131: 13. After this, he shall say: ‘“ Bless me. Behold 
| repentance. Forgive me, my fathers and my brethren. Pray 
for me. Glory be to the Father, etc. Blessed be the Lord 
etc.” Then the people shall say the Psalm 150. 


[THe Baprism] 


The deacon shall take him who is to be baptized from the 
West and shall come with him to the East over against the 
Font (lopSd&vns), to the left hand of the priest, and the 
ptiest shall ask him his name, and shall immerse him thrice, 
and at each immersion he shall raise him up and shall breathe 
in his face. At the first immersion he shall say: “I baptize 
thee, N. in the Name of the Father,” and at the second 
immersion, “‘and of the Son,” and at the third immersion, 
“and of the Holy Spirit. Amen.” After the priest has 

baptized all the children, he shall pour water on his hands, 
; inside the Font (‘lopS&vns) and shall wash the surroundings 
of the Font (“lopSdavns) and the Cross. Then he shall say 


1For this prayer, cf. E.C.Q. Vol. VIII, p. 395. 

*For this prayer, cf. E.C.Q. Vol. VII, p. 396. 

3 Note that the formula of Baptism is pronounced in the Active Voice, 
48 in the Latin Church. 


D 
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the prayer over the Font (‘lopSdvns) for the absolution! 
of the waters, namely, “ Master, Lord God, Almighty, etc,” 
in which the following petition should be noted, “ Thou, 
our Master, hast caused this water to be purified through 
the grace of Thy Christ, and through the bringing upon it of 
Thine Holy Spirit it became for Thy servants who have been 
baptized in it a laver of regeneration . . . we beseech and pray 
Thee, O Good One and Lover of men, to change this water 
into its former nature that it may return to the earth again as 
at all other times.” After this, the priest shall dispose of the 
water in such a manner that none of it shall be put to any use 
at all, and great care shall be taken about this. 


[THE SIGNING WITH THE Hoty CurisM] 


Then the priest shall take the holy chrism, and shall pray 
over it, saying : “ Lord, to Whom Alone is power, etc.” in 
which should be noted the petition, “ bestow the Holy Spirit 
in the outpouring of the Holy Chrism. Let it be a living 
seal and confirmation to Thy servants.” After this prayer, 
the priest shall begin to anoint the children with the holy 
unction in the sign of the Cross, each one with thirty-six 
crosses. First, he shall sign the fontanel, and the nostrils, 
and the mouth, and the right ear, and the right eye, and the 
left eye, and the left ear; making eight signings in all, and he 
shall say: “In the Name of the Father and of the Son and of 
the Holy Spirit. An unction of the grace of the Holy Spirit. 
Amen.” Secondly, he shall sign the heart, and the navel, 
and the back, and the spine, four parts; making twelve 
signings in all, and he shall say : “ An unction of the p/edge of the 
Kingdom of the Heavens. Amen.” Thirdly, he shall sign 
the joint of the right shoulder above, and the armpit, and the 


li.e. for the de-consecration of the waters of the font. The only other 
instance of a rite of this nature is that found in the Baptismal Rite of the 
Nestorian Church, cf. my article ‘‘ The Baptismal Rite of the Coptic 
Church ”’ in B.S.A.C., t. XI (1945), p. 58. 

2 This, of course, is not a prayer of consecration, since the chrism is 
consecrated by the patriarch. 

3A real presence of the Holy Spirit in the Chrism, after it has been 
consecrated, is asserted by St. Cyril of Jerusalem, cf. Catesch. XXI, 3 
(P.G., 33, Pp. 108g): AAA’ Spa uh drovohens exeivo Td utpoy WiAdw elvar “Qoxep 
yap 6 &pros rijs Evxapiorias, mera thy exlkrAnow Tov ‘Aylov Mvevuaros ovK eri Gpros 
Aurés, GAAG Gua Xpicrovd. oftw nal 7d &yiov TodTO pdpov, ovK Eri WiAdy, ovd as by 
elo Tis Kowdy per exikAnow GAA Xpiorod xdpioua, kal Mvedparos ‘Ayiov, mapovola 
Tis avrov Oedrnros, évepyntixdy yiwduevoy. 
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joint of the right elbow, and its forearm, and the joint of the 
right palm, and the back of it, six parts; making eighteen 
signings in all, and he shall say: “‘ An unction of a oy 
of life eternal and immortal. Amen.” Fourthly, he shall 
anoint the joint of the left shoulder above, and the armpit, 
and the joint of the left elbow, and its forearm, and the joint 
of the left palm, and the back of it, six parts; making twenty- 
four signings in all, and he shall say: “ A holy unction of 
Christ our God and an indissoluble sea/. Amen.” Fifthly, 
he shall anoint the joint of the right thigh, and the right hip, 
and the joint of the right knee, and the leg of it, and the joint 
of the tendon of the right foot, and the part above it, six 
parts; making thirty signings in all, and he shall say: “ The 
perfection of the grace of the Holy Spirit and the breastplate 
of the Faith and the truth. Amen.” Sixthly, he shall anoint 
the joint of the left thigh, and the left hip, and the joint of the 
left knee, and the leg of it, and the joint of the tendon of the 
left foot, and what is above it, six parts; making thirty-six 
signings in all, and he shall say: “‘ Thou, N., art anointed with 
holy oil in the Name of the Father and of the Son and of the 
Holy Spirit. Amen.” Then the priest shall lay his hand 
upon him who has been baptized, and shall say: ‘‘ Mayest 
thou be blessed with the blessing of the heavenly ones, etc.,” 
and at the words “‘ and in His Name,” he shall breathe on the 
face of him who has been baptized, saying: “ receive the 
Holy Spirit and be a purified vessel.” After this prayer, the 
priest shall clothe him who has been baptized in a white 
garment, and shall say: “‘ A garment of life eternal and 
imperishable. Amen.” Then the deacon shall say: “ Let 
us beseech the Lord,” and the priest shall say the prayer: 
“Master, Lord God Almighty, etc.” Then, when he has 
caused the children to be clothed with the rest of their garments, 
he shall say this prayer over the crowns: “ Lord, God 
Almighty, etc.” in which the following petition should be 
noted “do Thou again now bless these crowns which we 
have prepared to bestow on Thy servants who have become 
one in Holy Baptism, that they may be to them crowns of glory 
andhonour. Amen. Crowns of blessing and glory. Amen. 
Crowns of virtue and righteousness. men. Crowns of 
wisdom and understanding. Amen.” After this prayer, 
the priest shall gird each of them with a girdle in the form 
of the Cross, and shall place the crown upon the head of each, 
and shall say: “ Mayest Thou set, Master, Lord God, upon 
Thy servants crowns from heaven. Amen. Crowns of 
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glory, etc.” After this, he shall say: “ With glory and honour 
crown him. The Father blesses, the Son crowns, the Holy Spirit 
— the same and perfects him. Worthy, worthy, worthy is N: 
the Christian.” If it be a female, then he shall say at the end 
“ Worthy, worthy, worthy, is Mary the Christian.” Then the 
priest shall say ten versicles, at the end of each one the people 
shall say thrice “ Worthy.” The first versicle is as follows: 
“ Receive the Holy Spirit, O thou who has received Holy 
Baptism.” To the final “ Worthy” there is added: “A 
crown of gold, a crown of silver, a crown of pear/. At the 
end of the setting on of the crowns, the people shall conclude 
with the following words : “‘ Crowns unfading the Lord hath 
set upon those who have received the Holy Baptism of Jesus 
Christ, etc.” Hither here or after the administration of the 
Holy Communion, an address is read. Then, when the Holy 
Communion has been administered to him who has been 
baptized, the priest shall lay his hand upon him, saying: 
“ Blessed art Thou, Lord God A/mighty, etc.” in which the 
following petition may be noted “‘ We beseech and we pray 
Thee, Lover of men, make them worthy of the Communion of 
the Holy Body and the Precious Blood of Thy Christ.”! After 
this prayer, the priest shall bless the newly-baptized, saying : 
“* May Thy servants, God, increase in Thy misdom, etc.” 


THE SERVICE OF THE LOOSING OF THE GIRDLE 
OF THOSE WHO HAVE BEEN BAPTIZED 


(Synopsis) 

This Service should be performed on the eighth day after 
Baptism. A basin is prepared with pure water in it, and around 
it there are set lighted candles. 

The priest shall begin with the Prayer of Thanksgiving, 
and shall offer incense and say the Prayer of Incense. After 
this, there shall be recited: “Glory be to the Father, etc.” 
and the Lord’s Prayer* and Psalm 50. Then there is read 
the First Epistle to the Corinthians 10: 1-4, and after this, 


1See p. 25, note 6. 

2 Cf. E.C.Q. Vol. VII, p. 392. 
3 Cf. E.C.Q. Vol. VII, p. 392. 
4 Cf. E.C.Q. Vol. VII, p. 396. 
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the Trisagion! is recited and the priest shall say the Prayer of 
the Gospel.2 Then follows Psalm 31: 1-2 and the reading 
of the Gospel according to St. Matthew, 3: 1-6. After this 
there is said the Response of the Gospel: “ This is My 
beloved Son in Whom My Sou/ is well pleased, etc.” The 
priest shall now say the Three Prayers, namely, for the Peace, 
for the Patriarch and for the Congregations,’ and the people 
shall recite the Creed. Then the priest shall say the following 
prayer, but if they go to another village, then it shall be read 
over those who have been baptized, after the administration 
of the Holy Communion, that is to say, after the Prayer of the 
laying on of hands.6 This prayer is: “ Master, Lord our 
God, the Giver of peace, etc.” Then there is sung the 
following Psalié which has fourteen verses: “ Magnify the 
Lord with me, etc.” of which may be noted verse 4 “‘ Let us 
ather together, O our spiritual fathers and our Orthodox 
chen, that we may chant in praises and doxologies and 
spiritual words ”” and verse 5 “In the Orthodox and Catholic 
and Apostolic Church, on account of this divine joy which has 
befallen this blessed son N. who is of pure Christian stock.” 
Then there follow four sections in Arabic only, and at the end 
of each of the first three sections there is sung in Greek 
“ Worthy, worthy, worthy is IN. the Christian.” Then the people 
shall say the Lord’s Prayer, and the priest shall say the prayer : 
“Yea, Lord, the Lord Who hath given us power, etc.”? and 
the prayer: “‘ Thou, Lord, Who hast bowed the heavens, 
etc.,”8 and the Prayer of Absolution to the Son, namely, 
“Master, Lord Jesus Christ, etc.”® Then the deacon shall 
say: Saved. Amen, and to thy spirit.” After this the priest 
shall seal the water in the form of the Cross thrice, saying : 
“One Holy Father, One Holy Son, One Holy Spirit. Amen. 
Amen. Amen.” Then the people shall sing “ Alleluia ” 


1Cf. E.C.Q. Vol. VII, p. 397. 

2 Cf. E.C.Q. Vol. VII, p. 394. 

3Cf. E.C.Q. Vol. VIII, p. 15. 

4Cf. E.C.Q. Vol. VII, p. 398. 

5 See page 24. 

8 This Psali or Hymn may, however, be sung on the day of Baptism, 
either immediately before the Address or after the Prayer of laying on of 
hands which follows the administration of the Holy Communion. In 
this case, it is not sung at the Service of the Loosing of the Girdle. 

7Cf. E.C.Q. Vol. VII, p. 395. 

8Cf. E.C.Q. Vol. VII, p. 395. 
9Cf. E.C.Q. Vol. VII, p. 396. 
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and Psalm 150 and “Lo, John the Bapsist bare witness, 
etc.”! The priest shall now wash the child in the water, 
and his girdle, and his baptismal garment that is on his body. 
And the water shall be cast into the sea or the river or into a 
sacred place. 

(to be continued) 
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CATHOLICISM TO-DAY' 


HE now famous Times correspondence on Catholi- 

cism to-day published in pamphlet form enables 

one to consider as a whole, the original article, the 

letters themselves, and the summing up by a leader 
in the issue of 9th November entitled “ Rome and Europe,” 
and to see them in true perspective. 

The special correspondent, in his highly sympathetic article 
of 31st October emphasized the great and increasing importance 
of the Catholic Church, not least in English speaking countries, 
and drew the conclusion that the Church to-day disposes of 
moral and spiritual forces not likely to be ignored in the 
councils of nations. 

He went on however to question whether the day to day 
government of the Church was as perfectly adjusted as it 
might be to make effective her universal mission to the world 
at large. His given reason for saying this was that though 
Rome itself in the person of the Pope, is well aware of what is 
needed if the Church is to enter upon the task of a fundamental 
re-Christianization of society, the accredited leaders of the 
Church in various countries do not yet appear to have come 
to a corresponding realization of these needs. 

The cause of this is, he judges, to be found mainly in the 
education of the higher clergy, which tends to make the 
governmental and regulative aspect of the Church’s life 
bulk so large in their minds that they take unconsciously a 
minimal view of its apostolic mission of conversion and grace, 
which hinders them from any urgent concern for the poh ce 
tion of those who are outside the fold, so many of whom 
have been lost altogether to faith in Jesus Christ. This 
attitude of mind towards the evangelizing work of the Church 
tends to impose itself on the parochial clergy as a whole; 
it narrows their apostolic outlook and sets barriers to under- 
standing and sympathy between themselves and the non- 
Catholics among whom they live. 

The Times correspondent goes on to ask: “‘ Will the Roman 
Church continue tacitly accepting the role assigned to it as 
the largest of the Christian sects and thus, while encouraging 
all to enter ‘the one ark of salvation’ remain, defending its 
traditional privileges and furthering its corporate interests, 
engrossed in its own affairs? Or will it reinterpret in the light 


1Letters to the Editor reprinted from The Times with a special article 
and a leading article. 
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of accomplished facts its ancient office of ‘ mother and mistress 
of the Churches’ and, condescending to discuss ways and 
means with the heretics and schismatics, strive (assuming 
their co-operation) to bring into being a revivified 
Christendom ? ” 

The writer makes clear in a subsequent paragraph that 
he has not in mind any compromise or accommodation in 
matters of essential dogmatic truth, though in saying that it 
is not always easy to distinguish between the essential and 
the unessential and that the number of “ essential ” articles 
of belief is not as great as is commonly supposed, he might 
have been misunderstood as implying that there were & 
fide doctrines that could be regarded as less essential than 
others, where matters of reunion were under discussion, 

This point was however taken up by Bishop Beck (12th 
November), who made it clear that for Catholics there can 
be no such thing as essential and non-essential, where & 
fide doctrines are concerned, since every article of Faith is 
believed, not because of the intellectual content of the 
proposition, but on the authority of God who reveals it. 

What the writer evidently did mean however is that around 
the defined dogmas of the Faith has grown up a complex 
body of theological interpretation, hammered out in varying 
historical situations, and under stress of many differing 
heretical attacks, and by no means all of this need be regarded 
as essential, or even helpful to the presentation of the doctrines 
of the Faith in their true proportions ; this is borne out by 
the example he gives that no exhaustive Catholic exposition 
of the nature of the Church existed before the sixteenth 
century, and those appearing subsequently have been designed 
as much to serve the purposes of controversy as of dis- 
interested enquiry. 

He goes on to point out that conditions of Catholic Life 
in England and America have not been and are not favourable 
to the kind of theological writing of which, from the non- 
Catholic side, William Temple, and Reinhold Nieburh are 
outstanding exponents and he remarks on the fact that even 
Maritain has met with more appreciative understanding in 
this country from Anglicans than from his English co- 
religionists. 

From all this The Times correspondent points the moral 
that the time is ripe for a rapprochement between Catholics 
and non-Catholics with a view to re-examining by way of 
conference the relations between Rome and the separated 
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Christian bodies that had their origin in the Reformation. 
There is a wide field for clarification and explanation which, 
without compromise on either side would find many unlooked 
for agreements and would get even the points where agreement 
was impossible in a truer perspective in relation to the great 
Christological doctrines upon which there is still considerable 
unanimity within divided Christendom. 

It must be confessed that the correspondence which arose 
out of this article and lasted throughout November was 
disappointing. With a few exceptions the letters tended 
to side-track the main issue ; the wide field that exists, altogether 
apart from what is for Catholics de fide, for discussion and 
clarification; and to allow themselves to be diverted into 
side issues such as the necessity of prayer in common if 
eirenic work is to be undertaken with any hope of fruitfulness, 
or the validity of Anglican Orders, or a detailed discussion 
of texts upon which the claims of the Papacy are alleged to 
be based ; a discussion which the Abbot of Downside raised 
o a worthier level by a short and scholarly contribution. 
Only a few of the letters offered any commentary on the main 
point at issue and amongst these the most notable one was 
that of the Chancellor of Lincoln and the Warden of Lincoln 
Theological College. This letter quoted some words of 
Archbishop a that the root error of Rome is “ the 
direct identification of the Church as an organized institution 
taking its part in the process of history, with the kingdom of 
God.” Here the writers laid their fingers upon the funda- 
mental difference between the doctrine of the nature and 
function of the Church held by Catholics and that necessarily 
held by those whose beliefs separate them from Catholic 
unity. 

No satisfactory treatment of the theological question of 
the nature and limits of this identification could take place 
in a newspaper correspondence or in a review-article but it 
would most emphatically repay discussion by duly accredited 
theologians with eirenic minds, from opposite camps, at the 
deepest theological level, and its thorough analysis in this 
way would prove the existence of a greater measure of agree- 
ment than is generally suspected, and in consequence a fuller 
understanding ; though fundamental disagreement would 
of course still exist. 

It is strange that the most outstanding contribution to the 
discussion was a letter of commentary from Dom Aelred 


Graham of Ampleforth published not in The Times but 
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in The Tablet (19th November). He developed, from the 
point of view of a teacher of Theology, many of the Points 
made by the special correspondent of The Times, especially 
the need of re-thinking our presentation of the theology 
de ecclesia in view of the disproportionate emphasis which 
controversial exigencies have given to some parts of it at the 
expense of others. “‘ Let no one,” he writes, “ persuade himself 
that the Catholic position is clearly understood and that all 
that remains is for it to be accepted in toto. That position, at 
the theological level, has not even been stated in English in 
a manner acceptable to modern scholars. There exists no 
work in the language dealing comprehensively with the 
Catholic ‘ Rule of Faith’ (on the correct understanding of 
which so much depends), that is to say, a combined presenta- 
tion of the Patristic doctrine on Tradition and an analysis of 
Faith itself.” Again in another passage he writes: “we 
deceive ourselves if we imagine that the Church’s infallibility, 
itself demanding no little subtlety of interpretation, leaves 
no questions to be asked or problems to be solved.” 

A majority of the contributors, both Catholic and non- 
Catholic, were in agreement that conferences, between repre- 
sentatives of different parts of divided Christendom, under- 
taken in an ecirenic spirit, with the object of understanding 
each other’s minds and ways of thought, would be of the 
highest possible moment at this time, and that we have 
reached a stage when they might be successfully undertaken. 
During the past twelve years such conferences have been 
organized on a small scale, with the permission of authority, 
between Catholics and Anglicans—and those who have 
taken part in them can testify to their fruitfulness in friendship 
and understanding. 

It would be a mistake, however, to attempt to organize 
them on a wide scale. The true way is small beginnings 
undertaken by three or four such authorized representatives 
a side, without publicity. These will grow by the spontaneous 
enthusiasm which they create and will increase only in 
proportion as we are ready for them. And it is necessary 
to remember that we must not look for quick results. Dis- 
cussion and clarification however sincere and thorough and 
however charitably and frankly conducted can only prepare 
the ground for unity in Faith. God alone can give it. 


Henry Sr. JOHN, 0.?. 


[We hope in future issues to publish some articles discussing 
the points made by Father St. John.—Tue Eprror.] 
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STUDITES—CATHOLIC ORIENTAL 
MONKS 


nN 1897 some pious Ukranian peasants banded together 

on a small farm in the village of Olesko in Galicia in 

order to lead lives fully dedicated to God, according to 

the counsels of the Gospel. Four years later this little 
flock settled near Vulka, a small village in the same province 
of what was then the Austrian Empire, where they pursued 
their new calling. 

On the occasion of a round of canonical visitations that 
great champion of union and holy leader of the Church, the 
Rt. Rev. Prince Archbishop Andrew Szepticky, metropolitan 
of Galich, made a visit to these pious, God-seeking hermits, 
whose ascetic way of life recalled the primitive zeal and 
severity of the Pachomian monks of the Thebaid. The 
archbishop recognized here the realization of the religious 
aspirations of his people, to live a life not only according to 
the ideal of perfection set out in Scripture, even as Western 
monasticism also strove to do, but also to form it after the 
genuine manner of the patriarchs of Eastern monasticism, 
in a way that appealed to their Eastern Slav mentality. So, 
in 1903, he gave to this little group of devout men a small 
property in the village of Skynlov, which lay in the neigh- 
bourhood of his residence in the provincial capital of Lemberg 
(Lvov). Here were laid the true foundations of the ceno- 
bitical life; the bishop gave them a rule like that of St. 
Theodore, the divinely inspired abbot of Studion (whence 
the name Studites) in Constantinople, closely akin to that of 
St. John Damascene, the champion of images against the 
Iconoclasts, and of the See of Peter against Constantinople’s 
claims to equality. 

So once again, after a lapse of centuries, Byzantine monas- 
ticism, lost to. the Slav countries of the Catholic Church 
through the schism, found a home again in the Mother Church. 

(The Basilians, indeed, had been united once again with 
Rome through the Union of Brest-Litovsk in 1696, and, with 
the help of the Jesuits, collected into a congregation by St. 
Josaphat Kuntsevich and Archbishop Benjamin Rutsky ; 
later, in 1843, they were divided into two provinces under a 
proto-archimandrite, a form of organization foreign to 
Eastern monasticism. In 1882 these united Basilians were 
teformed through the Jesuits ; thus their original appearance 
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was so altered that in respect of their external structure and 
spiritual formation, as also with regard to their liturgy, they 
could be called Byzantine monks only in a broad sense) 

With time the number of monks reached thirty-six (1909); 
the monastic movement developed strong roots in the 
Ukrainian people, vocations increased so that the archbishop 
made over to them his former summer residence of Unioy 
which lay about fifty kilometres south of Lvov. Here the 
tender sprig on the tree of the Universal Church developed 
according to its indwelling laws under the guidance of the 
brother of the archbishop, the Father Igumen Clement, who, 
although himself already advanced in age, urged by divine 
grace, left the position of a feudal lord in order to embrace 
the ascetic severity of the life of a Studite monk. 

A school for painting eikons was set up and the face of 
the former bishop’s residence was changed in a few years, 
Frescoes in the hieratic style of ancient eikons adorned the 
walls of the monastery buildings, the church was completely 
redecorated, and the holy patriarchs of the East looked down 
like glorified beings from their transcendental world on the 
visitors below; scenes from Holy Scripture invited the 
devout worshippers to contemplation. Meanwhile a choir 
formed under the direction of a choirmaster from Kiev 
produced the sonorous liturgical chants common to Slay 
countries. Uniov was a /aura, from which further colonies 
developed, of which most passed into Galicia, as far away 
as a house in Volhynia, and a foundation in Croatia, so that 
in 1939 the number and classification of the Studites was as 
follows: Of a sum total of nearly two hundred persons, 
twenty-six were priests, seven deacons, four subdeacons, and 
eighty-six professed monks (Skhimniky), divided among 
eight monasteries. While on the one hand the contemplative 
character was cultivated as a special inheritance from the 
ancient monasticism, a characteristic activity showed itself 
in the founding and dedication of two orphanages, Uniov 
and Lvov. A printing press produced two monthly period- 
icals: Terna Putj (The Broad Path), and Promyhiyk, which 
latter had an edition of 15,000 copies. 

The proper ecclesiastical task of the Studites consisted, 
however, according to the wish of the Archimandrite Andrew, 
in being in a special sense “‘ Monks of the Union ”—not to 
alienate our separated brethren in Christ still more through 
apologetical treatises and so-called missionary activity, but 
through their life and example to give above all the proof 
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that in the bosom of the Catholic Church there exists the 
genuine possibility of a truly Oriental monasticism and of a 
life of Orthodox piety, and in this way to demolish the mistrust, 
which is founded on historical memories, but no longer 
solidly grounded, and which is the first obstacle to mutual 
understanding. This was also the wish of the holy Pope 
Pius X, and was expressed in his directive to the Archbishop 
Andrew before the first world war, for the secret erection of 
a Catholic Russian exarchate. ‘The Studite Father Leonides 
Feodorov was named as exarch; he died in 1933 as a result 
of excessive sufferings and deprivations during his long 
imprisonment in Soviet prisons in Vjatka, Siberia, as a 
witness of the faith of Christ and His indivisible Church. 

The war, and still more its consequences, have beaten down 
these young monastic communities and forced them down 
into the catacombs. On the first entry of the Soviet troops 
into Galicia in 1939 five brothers fell victims of the N.K.W.D. 
After the final seizure of 1944 the monasteries in Kolchosen 
were surrounded and broken up, and many of the monks in 
them had to seal their faithfulness to Christ and His Holy 
Church with banishment or death ; since then positive news 
is lacking. In November 1944 the seventy-eight year old 
metropolitan and archimandrite was called by God to his 
eternal rest. In September 1948 his brother, Father Igumen 
Clement, died of starvation in the concentration camp Varkuta 
in Siberia. 

This was the end of the Studites in Galicia. Yet it has 
pleased Divine Providence to lead a small group of these 
monks “ out of Egypt.” Their monastery was a so-called 
sket-hermitage high up in the Carpathians, lying near the 
Hungarian border. As a result of the invasion of the Soviet 
troops this devout and peaceful land fell in the war zone ; 
the monks were compelled by Hungarian soldiers to leave 
their monastery, which was straightway set on fire. They 
made their way through Bavaria and Austria and, after many 
adventures and sufferings (e.g. air raids on the railway stations), 
teached Bavaria, where, after a stay of some weeks in an 
internment camp, they were placed in an armament factory 
neat Bamberg. Here, also, the Divine Hand overshadowed 
them; in spite of frequent and severe air raids on the works, 
none of the brothers was killed or even wounded. 

After the complete conquest of Germany and the deliverance 
by the Allied forces, the brothers were set free and invited 
by their German confrére, Father Joseph Peters, to his house 
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in Westphalia; next they received a warm welcome in the 
house of the Missionaries of the Word of God (Steyl) in 
Driburg, where they were joined by two more fathers who had 
been pursuing studies in Vienna, so that the small community 
numbered four priests, one deacon, four brothers and an 
aspirant. 

The great efforts of Father Peters were successful in soon 
obtaining for them a small sanatorium on the borders of the 
Egge mountains in the vicinity of Paderborn, and the monks 
dwelt again in a monastery. 

The chapel, built in the Byzantine style, with its painted 
eikons, brought many persons interested in the liturgy on 
pilgrimage to the forest sanctuary on Sundays and feasts, and 
there they were able to experience the full beauty and uplift 
of the Oriental rite. 

So indeed did these Studite monks in exile carry out their 
task of promoting union by manifesting to the West the deep 
mystical call of the Eastern Church, even as they gave them 
a representation of the Eastern form of the devout life. 
Nevertheless it was not granted to them to settle down 
completely on German soil. In the spring of 1949 they had 
to set out on their travels again, and by the wish of the Sacred 
Congregation for the Eastern Church they settled with the 
Belgian Benedictine monks of the movement for Reunion near 
Chevetogne, where they received a magnificent reception as 
welcome guests. Here the reduced flock found a good 
shepherd in the person of the prior, Father Belpaire, named 
Igumen by Bishop Buchko; he devoted himself to under- 
standing the outlook of his confréres, and is a careful father 
to the monks in the spirit of mildness and wisdom. 

And so in quiet yearning they await the day when they 
can journey back to their home in the East in order to carry 
on the laborious work of building up the Church of God in 
the ravaged vineyard of the Lord with their brothers who have 
remained there, unto the glory of God and the good of His 
sorely tried people. 


A StruprreE Monk. 
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CHRONICLE OF EVENTS 


THE CECUMENICAL MOVEMENT 

The most authoritative source is to be found in the CEcumenical 
Review. The Swedish Lutheran Bishop Briloth states the aims of 
ths review thus: “It will be the task of this review to be the 
continuous record of the World Council’s history. On 
these pages its decisions are to be registered, the events in 
its evolution are to be reported and commented on. Here 
also the cecumenical discussion is to be carried on. The 
review should be an open forum, a permanent ‘ conference ’ 
for questions of Faith and Order as well as of Life and Work, 
and transcending both for the evangelistic and missionary 
activity of the Church.” (Vol. I, No. 1, 1948, p. 4.) 

The writer makes it clear that Amsterdam is considered 
both as the consumation of the formative movements prior 
to the World Council and a new beginning in which it is 
hoped that previous mistakes will be avoided and the half 
forgotten sources of inspiration maintained. 

The review most certainly gives full scope for a complete 
Christian discussion of affairs, and Rome is by no means 
excluded. 

One of the most interesting discussions may be given 
under the heading of Professor E. Schlink’s article “ The 
Church and the Churches.” (I, ii, p. 150.) There are many 
other papers bearing on the same theme, e.g. the paper of 
Father Florovsky, “The doctrine of the Church and the 
ecumenical Problem” (II, ii, p. 152), where the writer 
no gpegee | lays it down that the Orthodox Church claims 
to be the Church and then discusses the opinions of St. Cyrian 
and St. Augustine on schism he himself siding with St. 
Augustine. There is also the article of A. M. Ramsey, 
“ Amsterdam and the doctrine of the Church ” (I, ii, p. 389), 
in which Professor Ramsey gives as one of the results of the 
discussions in Section I at Amsterdam—“ that the stubborn 
differences concerning the Church and Ministry have their 
root in differences in the way of believing or understanding 
some more fundamental doctrines—particularly those which 
concern the relation of God to the created world and the 
method of His working in history, in persons, and in material 
things.” 

But to return to Professor Schlink, in his article he discusses 
the dialectics of the problem brought forward by Commission 
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(a) The World Council of Churches is not the Una Sancta, 

(b) The World Council is not a mere office, an institute 
of confessional studies. 

The theological basis is that it is composed of Churches 
which accept our Lord Jesus Christ as God and Saviour, 
And yet this is not necessarily an expression of faith in Christ, 
for the interpretation of the basis is left to each individual 
church. 

He says that this dialectic can be understood thus :— 
Many of the Churches represented at Amsterdam have in 
recent years passed through intense difficulties and even 
persecutions. In these circumstances Christians who would 
never in the normal course of events have known one another, 
have now come into close and intimate relations. They have 
experienced together the work and power of God. 

And again in unity “we all believe that the Church is God’s 
gift to men for the salvation of the world: that the saving 
acts of God in Jesus Christ brought the Church into being: 
that the Church persists in continuity throughout history 
through the presence and power of the Holy Spirit.” 

Speaking of the progress made at Amsterdam beyond 
what was achieved at earlier Conferences he says it consists 
less in the content of the statements made regarding the Church 
than in the fact that here there were no longer a vanguard 
of cecumenically-minded individual Christians from the various 
Churches; it was these Churches themselves that were 
represented and together confessed the unity of the Church. 

And finally, speaking of the dilemma of the Una Sancta and 
organization he says “the World Council is a means and a 
tool through which the Una Sancta, when it please God, shall 
manifest itself.” 

Again: “ The World Council is the servant of the Una 
Sancta. But the Una Sancta is not a task, an aim, an idea, 
it is a reality ” (I, ii, p. 167). 

This is not the Church as we know her, nevertheless it is 
the outcome of a real desire for and a study of Christian 
Unity. 

There certainly was a desire on the part of the committee 
that Catholic observers should have been present at Amster- 
dam. A number of extracts from Catholic reviews and the 
comments of Jeading Catholic theologians are given (I, ii, p. 197). 
Yet there is a sad lack of real understanding of the unity of 
the Church of Rome—we will quote again Professor Schlink, 
“We should not have as our goal a unity produced by 
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uniformity, a variant of the Roman Catholic conception of 
unity in doctrine, liturgy and jurisdiction applied to the 
Oikumene ; we should strive for a unity in diversity ” (I, 2, 
p. 167). Little did he know that the actual Catholic con- 
ception of unity, is unity in diversity. Unity indeed in doctrine 
and jurisdiction but diversity in liturgy and all cultural 
expression, as well as local Christian tradition. We do not 
always realize what an important part the Catholic clergy of 
Eastern rites could play in cecumenical work. 

Concerning the Orthodox, the review, carries besides 
the paper of Fr. Florovsky, one by Professor Zander. Here 
he gives as the basis of the attitude of Orthodox in this affair 
the encyclical letter of the CEcumenical Patriarch of January 
1920. 

There is an interesting article by S. A. Morrison about 
efforts of cecumenical work in the Near East, especially in 
Egypt. An account is also given of a meeting of Orthodox 
Youth who discussed the cecumenical problem (vid. the last 
issue of E.C.Q., p. 258). But over against the attitude of the 
Orthodox who are willing to co-operate in cecumenical circles 
and so bear witness to the Orthodox Faith there is evidence 
not only of the condemnation from the patriarch of Moscow 
and of the Archbishop Germogen of Kazan but also of the 
Metropolitan Michael late of Corinth, now of New York 
(vid. I, ii, p. 188, I, iv, p. 434). 

Lastly there are a number of articles by members of the 
‘Younger Churches,’ e.g. by V. E. Devadutt, Professor at 
Serampore College, Bengal, on the problem of an indigenous 
theology (II, 1, p. 40) and Professor Devanesan of Madras 
Christian College who raises the question of the Churches 
in the international sphere (I, ii, p. 142). 


It will be well to follow up this comment by the full text of 
the joint pastoral letter of the Catholic bishops in Holland 
on the occasion of the Assembly at Amsterdam. We are 
eoey for the translation of this letter to Dr. W. H. Van 

e Pol. 

The Archbishop and the Bishops of the Netherlands to the 
clergy and faithful entrusted to their charge. 


Benediction in the Lord. 


Dear BRETHREN, 
From 22nd August until 5th September next the World 
Council of Churches will come together in a congress to 
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discuss the theme: “ God’s Design and Man’s Disorder,” 
This congress, which is going to be devoted to a subject of 
such present-day interest, and which moreover is going to 
be held in our own country, namely in Amsterdam, will 
certainly also draw the attention of many Catholics in this 
country. For this reason, apart from all others, we have 
considered it to be our duty to address you in a common 
pastoral letter telling you about this congress. 

For quite a considerable time non-Catholic Christians have 
been alarmed at the religious divisions existing between 
Christians. They understand that this disunity is contrary 
to the commandment of our Lord Jesus Christ and must needs 
have fatal consequences with regard to the salvation of man- 
kind. The so-called cecumenical Movement found its origin 
as a result this alarm and is striving towards a new religious unity 
among all those who are willing to accept Jesus Christ as their 
Lord and Saviour. Shortly before the outbreak of the last 
world war this movement acquired more definite shape 
through the foundation of the so-called World Council of 
Churches, and the congress which will now be held at Amster- 
dam will be the first fully attended meeting of this World 
Council of Churches. 

Beloved brethren, also the Catholic Church—no less than 
any one else—deplores the religious disunion between the 
Christians. She, too, realizes how fatal are the consequences 
of this disunion. Also she is quite ready to acknowledge 
that this endeavour towards a new religious unity is inspired 
by the best intentions of many people. But notwithstanding 
all this, she feels compelled to stand aloof and thus there can 
be no question of the Holy Catholic Church taking part in 
the congress at Amsterdam. 

This aloofness is not based on any fear of losing prestige 
or any other merely tactical consideration. This attitude 
solely proceeds from the conviction of the Church that she 
must be unshakably true to the task with which Jesus Christ 
has entrusted her. For she is the one Holy Catholic and 
Apostolic Church which was founded by Jesus Christ in order 
that His work of salvation might be carried on through her 
unto the end of all times ; she is the Mystical Body of Christ ; 
she is Christ’s Bride. In her this unity exists imperishably ; 
for Christ has promised her that the gates of hell should not 
prevail against her (Matt. xvi, 18). 

That is why the divisions between the Christians can only be 
put an end to in one way: bya return to her; by a return within 
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the unity which has always been preserved within her. If, 
however, the Catholic Church were to participate in the 
endeavour towards a new religious unity and this on an equal 
footing with the others, then by doing so she would in fact 
admit that the unity, willed by Christ, does not continue 
within her and that, therefore, there really is no Church of 
Christ. But such a thing she never can admit. For she 
herself is the one Church of Christ, the one mystical Body 
of Christ, the one Bride of Christ. Indeed, it is just by her 
very aloofness that she must not cease to manifest that within 
her the unity as willed by Christ has always been preserved 
and that within her this unity remains accessible to all. 
This duty to keep aloof is also shown in another way. 
Genuine unity is not possible without unity of faith. This 
is also realized more and more clearly by a growing number 
of people within the cecumenical Movement. But how is 
such a unity of faith safeguarded ? Our Lord Jesus Christ 
has charged Peter and the other apostles and their successors 
to preach the gospel in His name and on His authority. 
“Whosoever hears you, hears Me; whosoever despises you, 
despises Me ” (Luke x, 16). For this purpose He promised 
them the help of the Holy Ghost. In the power of this Holy 
Ghost, the popes and bishops as successors of Peter and the 
apostles have preserved the revealed truth unimpaired and 
preached it with infallible authority ; and they will continue 
doing so until the Lord comes again. Who accepts their 
wotd accepts Christ’s word and by doing this enters into 
the unity of faith. Now, how would it be possible for the 
pope and the bishops to consider, together with others, 
whether perhaps they have misunderstood the Word of God’s 
Revelation and have preached human inventions as Divine 
truth? What would this mean but want of faith in Christ’s 
promise or doubt of the power of the Holy Ghost? No, 
they can only go on preaching Christ’s teaching with infallible 
authority and, in this manner, preserving the unity of faith. 
Therefore, there can be no question of the Holy Catholic 
Church taking part in the Amsterdam Congress. But we 
will certainly follow the proceedings of this congress with the 
greatest possible interest. For this congress has been born 
out of a great and sincere desire for the unity willed by Christ 
on the part of many who are prepared to accept Him as their 
God and their Saviour. And how could we, who have been 
charged by the Holy Ghost, under the guidance of St. Peter’s 
successor, to preserve and extend the Church in her unity, 
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carelessly ignore a sincere longing for unity? Nor can it 
be a matter of indifference to us whether this congress will 
mean a step forward or a step backward: a step forward if 
the congress will lead to a strengthening of the yearning for 
the mother Church and the unity which is given in her; 
a step backward, if the result should be that many are satisfied 
with a unity which is still far removed from the unity which 
Christ has brought. A return to the mother Church, this it 
is, dear brethren, by which true unity can be achieved. But 
we know that there are deeply rooted prejudices which stand 
in the way of such a return. We know that, owing to the 
abuses which existed at the time of the schisms and also owing 
to growing estrangements, the gulf and alienation have become 
so great that the voice and the language of the Holy Church 
are no longer understood by her separated children. We 
know that for many a return is not possible without a severe 
inner struggle and great personal sacrifices. We know that 
whole-hearted return will never be possible, unless God by 
His grace enlightens human intelligence and moves the 
human will. And finally we know that God wants His grace 
to be asked for. 

That is why we urgently call upon all of you, priests adn 
people, to join us in fervent prayer. During these days, 
pray for all those who take part in this congress and for the 
many other non-Catholic Christians, who longingly look 
for unity, who truly follow Christ and live in His love 
and who—although they are separated from Christ’s flock— 
yet look to the Church—be it often unconsciously—as the 
only haven of salvation. Especially pray for those who act 
as leaders of the non-Catholic Christians, and who carry such 
a heavy responsibility because the simple faithful are dependent 
upon their attitude and often cannot attain a right insight 
by themselves. Pray our Father in heaven, ‘‘ Whose will it 
is that all men should be saved and be led to recognize the 
truth” (I Tim. ii, 4). Pray to Him through Jesus Christ, 
“Who lives to be our Mediator” (Hebr. vii, 25). Pray to 
Him in the one Holy Ghost who is the life-giving soul of the 
one Mystical Body of Christ. Pray that all may share in the 
true unity, which is not made by men, but which has been 
brought into this world by Jesus Christ, Our Lord. 

Do not forget, however, dear brethren, that your example 
is necessary as much as your prayer. In early times the 
un-Christian lives of many Catholics have furthered the 
apostasy from the Church. At the Council of Trent the 
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Church herself has brought this apostasy to an end through 
a wholesome reform, “in head and members.” In the 
same way the return to the mother Church will best be 
romoted if we show forth the holiness of our faith in the 
a of our life and work. 

And if in the past, when defending the Catholic unity, not 
all Catholics have always been led by love and therefore have 
not always been mindful of the word of the apostle : ‘ veri- 
tatem facientes in caritate,-—‘preserving the truth in love’ 
(Eph. iv, 15), and therefore are not free from guiltiness in 
respect of the alienation which has arisen between ourselves 
| non-Catholic Christians, then this certainly has not been 
according to the spirit of our mother, the Holy Church. 

She herself always is and remains the Holy Church. She 
remains holy in her liturgy, her Sacraments, and her Sacrifice, 
and in the life of grace, which she mediates thereby. She 
remains holy in her teaching, which comes from God and 
leads back to God. She remains holy in her laws, which are 
directed only towards the honour of God and the salvation 
of mankind. She remains holy because at all times she brings 
forth great saints. By this holiness she continuously proves 
her divine origin. But all her members are and remain 
human beings; in them human nature—sometimes all too 
human—may manifest itself; and these human, all too 
human, weaknesses may sometimes be a source of scandal 
and the cause also of the fact that many are not able to see the 
teal holiness of the Church. 

That is why in these times a heavy responsibility rests upon 
us, Catholics. Now that many, who acknowledge Christ, 
have shown that they feel a strong and real longing for unity, 
it is of great importance, that our lives should be permeated 
entirely by the spirit of Christ and that, in all our activities, 
in every sphere of life, we should not seek anything but Jesus 
Christ and the spreading of His kingdom. More than ever 
before we should now obey Christ’s command: “ Your 
light must so shine before men that they can see your good 
works and glorify your Father, Who is in heaven” (Matt. v, 
16). More than ever before we must now make the holiness 
of the Church visible in our own lives. May God grant that 
all will understand this duty; andmay the Holy Ghost Who is 
the Spirit of Christ, come to the aid of our weakness in the 
fulfilment of this duty (Rom. viii, 26). 

Finally, beloved brethren, we prescribe that in all our 
churches belonging to the Church province of the Netherlands, 
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and in all chapels where a rector has been appointed, on 
Sunday, z9th August next, a solemn, or at least a sung Holy 
Mass shall be celebrated to obtain from God that all may share 
in the unity of the Holy Church. For this purpose the form 
which is indicated in the Roman Missal as Votive Mass for 
the ending of schism (Missa ad tollendum schisma) is to 
be used. We trust that all of you will unite yourselves as 
closely as possible with this Holy Sacrifice. 

And we command that this our pastoral letter be read from the 
pulpit inthe usual manner and at the appointed time during all 
the Masses on Sunday, 22nd next, in all churches belonging 
to the Church province of the Netherlands and in all chapels 
where a rector has been appointed. 


Given at Utrecht, 31st July 1948. 
JOANNES CARDINAL DE JONG, archbishop of Utrecht. 
P. A. W. Hopmans, bishop of Breda. 
Dr. J. H. G. LemMEns, bishop of Roermond. 
J. P. Hurpers, bishop of Haarlem. 
W. P. A. M. Mursazrts, bishop of Hertogenbosch. 


THe DutcuH ApostoLaATE OF REUNION 


It is opportune that having considered the first Assembly 
of the World Council of Churches at Amsterdam we are 
able to find in Holland that Catholics approach the problems 
of the Eastern Churches in a very realistic and serious way. 

Last November I was able to make a brief visit to the six 
centres of this work. My sincere thanks are due 
to all those who went out of their way to help me obtain a 
good insight into the work that is being done ; it is splendid 
work. 

The apostolate was established in 1921 by the great Ruthen- 
ian metropolitan, Andrew Szepticky, and was, to start with 
confined to helping of his needs. But since 1926 it came to 
consider the whole Christian East. 

The apostolate was dedicated to Our Lady of Perpetual 
Succour, and its chief function is the training priests of the 
Eastern rites who are to work with their own people and 
in their own lands. It collects money for this purpose and 
for much more besides. It is organized in about 1,100 parishes 
with about 187,000 members. The president is the Very Rev. 
Pastor A. Smit, parish priest of Soestdijk, and the national 
director is Father F. Wijnhoven, A.A. who is at Boxtel. The 
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Assumptionist Fathers at Boxtel and Nijmegen do most of 
the organizing and preaching for the work ; they also publish 
a review (vid. E.C.Q. January-March 1949, p. 73) and they 
also have spread on a very large scale interest in the annual 
Week of Prayer for Christian Unity. 

Besides helping to subsidize many Oriental seminaries, 
eg. the Greek College, Rome, St. Anne’s at Jerusalem, etc. 
the apostolate maintains four important centres of Catholic 
Eastern influence in Holland : 

The Ukrainian Seminary at Culemborg (we will have more 
to say about this house of studies in a future issue). A chair 
of Eastern theology at the University of Nijmegen, the 
ptesent professor being Father Zacharias, O.F.M.Cap. A 
circulating library of books concerning the Christian East 
and cecumenical work at the Convent of the Canonesses of 
the Holy Sepulchre at De Cloese, Lochem. A Catholic 
Russian centre with a chapel of the Byzantine rite at the 
Hague (vid. E.C.Q., July-September 1949, p. 206). 

This nation-wide organization strikes us as the very best 
form of “ popular” reunion work. All people can join in 
prayer for Christian Unity and all can understand the need 
for the training of the clergy. Again all their money and 
interest has not been spent in a foreign land or even in Rome, 
though these have had their share of it. Money has also 
been well spent in the cause at home in works of culture and 
study, and now in helping both Catholics of the Byzantine 
tite and Orthodox who are entering Holland for the first 
time with the last war. 


SomE Booxs DEALING WITH THE CECUMENICAL MOVEMENT 


The Wholeness of the Church by Oliver S. Tomkins. Pp. 122. 
(S.C.M. Press). 55. 


The author, who is the assistant general secretary, very 
definitely states that : ‘‘ the Council is a fellowship of Churches 
which accept our Lord Jesus Christ as God and Saviour.” 
The book is an attempt to apply cecumenical ideals in the 
ordinary life of a Christian. “I cannot ignore a fellow- 
Christian without ignoring Christ.” He claims that the 
essence of acumenicity is a new understanding of the Body of 
Christ. Our life as a Christian is our life in Christ. 

An approach to unity can be worked out on the basis of 
the three great Christian Traditions: on Baptism, or Faith, 
or Religious Experience. It is a most worth-while book. 
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The Universal Church in God’s Design. Pp. 217 (S.C.M. Press) 

125. 6d. 

This was one of four books written in preparation for the 
Amsterdam Assembly. It is composed of four parts. The 
first part :—The doctrine of the Church : some interpretations, 
is the most important. 

Five theolgians give their contribution :—the Swedish 
Lutheran Bishop G. Aulen, Professor C. Craig, the Anglican 
Dr. Gregg, archbishop of Armagh, Father G. Florovsky and 
Professor Karl Barth. 

The article, in the last part, on the Roman Catholic Church 
and the cecumenical Movement by the Danish Lutheran 
Professor Skydsgaard is a most interesting and very fait 
appreciation of our position. Pére Maurice Villain adds a 
supplementary note. 

This is a useful and revealing volume. 


Amsterdam 1948 by H. G. G. Herklots. Pp. 87 (S.C.M. 
Press) 75. 6d. 


This is useful in order to get some idea of who was there 
and what was said. 


Reports on Continuation Commitiee, World Conference on Faith 

and Order (1947 and 1948). 

These are two separate reports of two meetings, one in 
Switzerland and one in Holland. The reports come from the 
three commissions :—on the Church, on ways of worship, 
and on intercommunion. 

It is encouraging to see how, in the report on ways of 


worship, much reference was given to the Liturgical Move- 
ment. 


Concerning Amsterdam by Rev. T. F. Torrance (reprint from 

Scottish Journal of Theology, Vol. Il, No. 3). 

Here Dr. Torrance discusses the nature and mission of 
the Church. There is so very much here one agrees with 
that one is constantly left wishing that the writer had read 
widely in Catholic theology. We suggest that there may 
be a possible line of thought that might show that the Catholic 
doctrine of the sacrament of penance covers some of the same 
ground that the Reformed theologian gives to the preaching 
of the Word! We are very pleased to see Dr. Torrance’s 
reference to the Virgin Birth. We hope in a future issue to 
review the copies ft the Scottish journal. 
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Series of Eastern Orthodox Papers. 


The Study Department of the World Council of Churches 
is preparing a series of studies on the spiritual life and thought 
of the Orthodox Churches in relation with the matters dis- 
cussed at Amsterdam, the following papers have come out 
in draft form :— 


The Problem of CEcumenism by Professor L. A. Zander, Paris. 


The Authority and Relevance of the Bible according to the Orthodox 
Tradition by Professor Basil Vellas, Athens. 


The Orthodox Church and her relations with Other Churches and 
with the World Council of Churches by J. Karmiris, Athens. 


The Kingdom of God, the Church and the World in the New 
Testament by Basil Joannidis, Salonica. 


The Evangelistic Work of the Contemporary Greek Orthodox 
Church by P. J. Bratsiotis, Athens. 


The Church and Social Justice by G. P. Fedotov, of St. Vladimir’s 
Seminary, New York. 


NEWS AND COMMENTS 


We cannot do better than open these comments with 
some words taken from the Pope’s broadcast inaugurating 
the Holy Year 1950 :— 

“Oh, that this Holy Year could welcome also the return 
to the one true Church, awaited over the centuries, of so 
many who, though believing in Jesus Christ, are, for various 
reasons, separated from her. With unspeakable groanings, 
the Spirit, who is in the hearts of good people, to-day cries 
out imploring the same prayer of our Lord: ‘ That they 
may all be one’... If on other occasions an invitation to 
unity has been sent forth from this Apostolic See, on this 
occasion we repeat it more warmly and paternally.” 

In very truth things are stirring as the Holy Year opens. 

In England we have a unique correspondence in The Times. 
Father Henry St. John very ably deals with this on another 
page. We would, however, draw your attention to another 
comment on “ Catholicism To-day” that has appeared in 
Time and Tide (February 4th and 11th) under “ Notes on the 
Way ” by Dom Gregory Dix. 
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He sees the essence of the correspondence to lie in q 
“lively exchange of views between two sets of devoted 
Roman Catholics on the question of what relations, if any, 
a good Catholic can have with his fellow-Christians outside 
the Roman Communion gad Christians. (This is a general 
question, touching Catholics everywhere, but it was discussed 
chiefly in terms of the English situation.)” He admits that 
all Catholics have an immediate and clear answer to the 
question—What do you mean by the Catholic Church? 
viz. “ All baptized Christians in communion with the pope? 
The discussion, he shows, turns round whether you place 
the greater emphasis on ‘ baptized Christians’ or ‘ in com- 
munion with the pope ’.” 

These two back copies of Time and Tide are most certainly 
worth getting to read Dom Gregory’s comments. 

The Catholic Herald has also been making some very interest- 
ing comments on this question of the relation of Catholics 
with other Christians. We would draw attention to two such. 

On 13th January the leader is headed “ Fear of Unity.” 
It was written in preparation for the Church Unity Octave 
and it points out that there is on the part of those separated 
from Rome not only the fear of submission to authority but 
of many aspects of the organization, customs and temper 
of Catholics to-day. The writer also points out that, para- 
doxical as it may seem, there is a fear on our side, we fear the 
change that it will mean to our lives, to our habits of thought, 
if we make up our minds to work for this cause in the charity 
of Christ. 

In the issue for 17th February reference is made to some 
interesting remarks of Father Boyer, S.J. concerning the union 
of other Christian bodies with the Holy See :—“ That union 
would not signify the unilateral acceptance of Catholic truth, 
but a reciprocal exchange and gift of mutual wealth... No 
one would wish to ignore the benefits which would derive 
from the reunion of all Christians.” This the writer of the 
article says is but applying what Father Danielou in The 
Salvation of the Nations shows to be the Church’s approach to 
the ancient cultures and peoples of the Far East. 

This is the line the E.C.Q. has advocated from its beginning 
(1936). Rome’s attitude to the Eastern Churches is the 
norm by which to measure the Church’s method of approach— 
making due allowance for the particular background of the 
various groups—both to other Christian bodies and to the 
great non-Christian civilizations. 
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An instruction of the Holy Office to local ordinaries on 
the CEcumenical Movement of zoth December 1949, has 
just been published in the Catholic Press, we hope to comment 
on this in due course. 


U.S.A. 

On 4th October last year the Franciscan Friars and Sisters 
of the Atonement celebrated their Golden Jubilee. It was 
in 1899 that their founder, Father Paul Francis Wattson, came 
to Graymoor and began the Franciscan life in the Anglican 
Communion. In 1908 he initiated, together with the Rev. 
Spencer Jones in England, the Church Unity Octave. In 1909 
Father Paul Francis and his Society of the Atonement were 
reconciled as a corporate body with the Holy See. Their 
special work is that of Christian Unity and foreign missions. 
They now undertake the English edition of Unitas. Ad multos 
annos. 


Jerusalem. 


Father Alberto Gori, O.F.M., custos of the Holy Places 
has been appointed the Latin patriarch of Jerusalem. May 
all blessing be upon him in his difficult charge. 


Le Lien, published at the Melkite patriarchal college in 
Cairo, continues to be of interest, and not only to those who 
are concerned about the Catholic Melkites in the Levant. 
Notable during 1949 were the articles on the Patriarch 
Maximos IV’s visit of courtesy to the Italo-Greek eparchies 
in Calabria and Sicily (March issue) and the situation of the 
Catholic Melkites in the U.S.A. (May and November issues). 
This last was written, with conimendable frankness, by an 
American Melkite seminarian, Shammas Allen Maloof, 
studying at Harissa in the Lebanon. Much of what he says 
is equally applicable to other Byzantine Catholics in America ; 
but a curious deficiency in the article is that it gives the 
teader no idea that there is a large body of Slav Byzantine 
Catholics in U.S.A., who exceed the Melkites in number by 
about fifteen to one. However, it is certainly time that the 
Melkites there should receive more attention from their fellow 
Catholics. 

Those wishing to subscribe write to 165 Avenue Reine 
Nazil, Cairo. 








338 Eastern Churches Quarterly 


Another set of slides has been added to the list sold by 
the Oriental Institute, Piazza S. Maria Maggiore J, Rome, 
viz. ‘The Persecuted Church behind the Iron Curtain’ 
In future the price of all these sets will be 10s. and they are 
supplied only in the strong cardboard mountings. For 
notice of the other slides see E.C.Q., July-September 1948, 
P- 494. 


E.C.Q. Please note : Single copies 3/-, annual subscription 12, 
and all back numbers 3/- each. 


For address of Agents other than London and the U.S.A. se 
inside the cover. 


OBITUARY 


As we go to press we have just heard with deep sorrow 
of the death of Abbot Constantine M. Bosschaerts on Friday, 
3rd March at Antwerp. R.LP. 

Abbot Constantine was Abbot Commissarius of the Bene- 
dictines of the Olivetan Congregation. He was founder 
of the monks, nuns and oblates grouped under the title of 
“Vita et Pax.” We hope to give some account of Dom 
Constantine’s labour in the cause of Christian Unity in a 
future issue. 

The English house is the “ Christus Rex” Priory, Cock- 
fosters, N.14. 
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LETTERS TO THE EDITOR 


CORRESPONDENCE 


The Letters to the Editor are very numerous in this issue. 
Since one or two are important and all are, we think, of interest 
toour readers, we have given more space to the correspondence 
and cut down elsewhere.—TuHeE Eptrror. 


ORTHODOX AND CATHOLICS IN SYRIA AND THE 
LEBANON 

To the Editor, E.C.Q. 

DeaR FATHER, 


Ihave read with great pleasure the article of George Khodre 
published in the last issue of the E.C.Q. The author proves 
to be one of those young Oriental Christians who are able to 
understand their historical position among the Moslems, 
loyal enough to accept it and alive to face their duty with 
charity and the sense of reality. It is true that, generally 
speaking, the Orthodox in the Middle East are more ready 
than the Catholics to be sincere Arab Christians and to co- 
operate with the Moslems in building up a temporal State 
independent of Byzantium according to the example of St. 
John Damascene. 

Also, we must confess that too many Catholics, both 
Western and Eastern have forgotten their mission of being 
a “light to enlighten the Gentiles ” as far as the Near and 
Middle East is concerned. Some of them are too busy with 
meaningless problems of clerical dress, keeping hold of 
privileges, latinizing or anti-latinizing while all around them, 
both in the Church and the World, is in a state of crisis. 

lagree with Mr. Khodre just because I am a Catholic, and 
itis only with pain and a sense of repentance that a Catholic 
can witness the present situation of the once glorious Oriental 
Church—her divisions, the dominant tribal spirit, her weak- 
ness concerning the spiritual life and her want of adaptability 
tothe Arab mentality. It is a fact that many Eastern Catholics 
have been misled by foreign political leaders, their teaching 
and cultural influence, and that sometimes, chiefly in the 
Lebanon, “ what they are seeking is not Rome but Paris.” 

Instead of being ashamed of their “ oneness” with the 
Arab Moslems, they should be proud of belonging to this 
old Oriental world and without scorning the richness of 
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Occidental civilization, they should struggle side by sid 
with their Moslem fellow-citizen whenever human dignity and 
justice demand it. They should endeavour to speak good 
Arabic and develop their religious and civil life according 
to the best traditions and structure of the oriental genius, 
itself the result of thirteen centuries of Arabic civilization, 
They should look both to the East and to the West to enlighten 
and enrich the whole oriental society where Providence 
has placed them and not turn their allegiance to some fotei 
temporal power. I think, however, if many Catholics of the 
Lebanon and Syria have been detached from the love of their 
own country and its culture, the responsibility rests with 
European colonization and not with Catholicism. Catholic 
missions have been too closely linked with French and Italian 
interests. This was a great mistake from which Catholicism 
in the East has not yet recovered. Yet it would be an injustice 
not to acknowledge the impulse the Catholic mission gave 
to education, to the cultural and spiritual life of the Middle 
East and this for some hundred years. A large number of 
these missionaries, priests, brothers, nuns mostly French or 
Italian, still have charge of schools, hospitals and _ other 
charitable works. If they failed sometimes in their methods, 
their intentions and sacrifice deserve respect and their contri- 
butions to the Arab renaissance has been of great value. It 
may truly be asserted that the Orthodox Youth Movement 
would never have existed had not the foreign Catholic Mission 
trained and taught generations of Orthodox youth in their 
schools and colleges. 

My other point is :—I do not follow Mr. Khodre when he 
speaks of “‘ the determination of the Uniates to put an end to 
Orthodoxy.” Having been for five years in close contact 
with the Greek Catholics in order to understand their mentality 
and their role, I think that I may affirm that they have no 
purpose at all to destroy Orthodoxy. On the contrary, their 
dearest hope, as it seems to me, is to save Orthodoxy, to give 
a new spiritual and sacramental life to the old Church of St. 
John Damascene, because they are sure that in her isolation, 
without inter-communion with Rome, this most venerable 
Church is going little by little to decay. 

I consider that the Greek-Catholic Church is but a temporary 
Church. It is a necessary evil to maintain a double hierarchy 
till the relations between Rome and Orthodoxy, with God’s 
gtace and the goodwill of all, becomes again normal, as it 
was during the first centuries. I have serious grounds 
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to believe that if a union were settled all the Greek-Catholic 
bishops would resign and join the ranks of the renewed 
Orthodox Church. Considered in such a perspective they 
are now but the defenders of Orthodoxy. The mission of 
the Greek Catholic does not consist in attracting the Orthodox 
faithful one by one to his own Church but he should strive 
to live more deeply and ardently in the genuine Orthodox 
tradition and to serve as a humble link between Rome and 
Orthodoxy. I know that many Latins, contrary to the ordi- 
nances of the Holy See, have tried to make them Latins but 
they have resisted energetically and by so doing, served 
the best interests of Orthodoxy—they show to both West 
and East that it is possible and indeed right to be at the same 
time a perfect Orthodox and a perfect Catholic. 

Besides this reunionist mission they have a great duty in 
common with all Oriental Christians, namely to enlarge and 
adapt the Oriental tradition to the problem of the Arab 
Moslem, for since the time of St. John Damascene the Christian . 
message has never been presented in good Arabic and as an 
answer to the problems of the Moslem. First we need an 
accurate translation of the Byzantine liturgy. Then we 
must introduce the Fathers, spiritual writers and a modern 
synthesis to the Moslems in ¢heir language and with love and 
respect for their habits of thought and feeling. All the 
Oriental Christians should work in this way and build up 
together the one and the same Oriental Church faithful to 
her past but alive and large enough to appeal to the non- 
Christian Oriental world. 

This is written not in contradiction of Mr. Khodre but to 
encourage readers to look further ahead still in the unionist 
and apostolic direction that he first suggested. 


GEORGE DuMONT. 


Grand Seminaire, Liege. 


_ [The above opinion as to the mission of the Catholic Melkites 
in relation to their Orthodox brethren is that of the writer. 
He is, however, supported by a similar line advocated in 
connection with Russian Orthodox by Father de Regis, S.J., 
vid. E.C.Q., January-March 1949, p. 75.—THE Eprror.] 
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BERDYAEV AND FATHER SCHULTZE, S.J. 
To the Editor, E.C.Q. 
Sir, 


May I beg your leave, in thanking Fr. Schultze for hig) 
reply to my letter, to deal with a few points arising therefrom?) 

1. Berdyaev’s idea of the “divine nothing,” or “freedom” 39 
This is founded upon Boehme’s perception of the Ungrung— 
the Absolute, or “Indeterminate Will,” as formulated ig? 
the works of his middle and later period (more especially 
in Signatura Rerum and in Mysterium Magnum). Berdyaev'’s 
own exposition of it is best to be found in the first of two) 
studies on Boehme prefixed to the French translation of the 
latter work (Paris, Aubier, 1945: 2 vols.) as follows) 
““. . . On my own part, I am inclined to interpret the Ungrund 
as a freedom absolutely of the origin—not even as a meoni¢] 
freedom determined by God” (op. cit.,vol.1,p.12). “ The 
divine Indeterminate exists in eternity before the emergence 
of the divine Trinity. God engenders himself and realizes 
himself in a departure from the divine Nothing. This road 
which plunges into the divine wisdom is akin to that upon 
which Eckhart distinguishes between the Godhead and God. 
God, in so far as Creator of the world and of man, is cot 
relative to the creation. He arises from the depths of Divinity, 
from the inexpressible Nothing ” (ibid. p. 17). Now it so 
happens that readers of the E.C.Q. have a very convenient 
opportunity of checking Berdyaev’s idea by reference 
to the recently published “Supplement” on Nature 
and Grace. From the most illuminating paper of Dr. George 7 
Florovsky on The Idea of Creation in Christian Philosophy, \ 
extract the following: “God is supremely free in regard 
to possible creatures ... God is eminently free even in regard 
to the very possibility of creatures. ‘There is then a clear dis- 
tinction between the necessity of the divine nature and the absolute 
freedom of His beneficent will. Or else there is a distinction 
between His being and His nil/” (art. cit., p. 66; author's 
italics). And again: “The creative initiative is surely 
eternal, but it comes as it were second. We have to admit 
some mysterious gradation in the eternal life of God. With 
a daring but tolerable inexactitude we may say, perhaps, that 
creative intention is eternal and yet not co-eternal with God. 
That is not to say that it is accidental, but to emphasize that 
it is free... The natural reason of man seeks always reasons, 
necessary and sufficient, imposing themselves inevitably. 
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There is vo such reason for the Creation. Surely the creature 
cannot exist without the Creator, but the Creator is free not 
to create—this means exactly that He is a Creator. It does 
not mean only a possibility of not executing the eternal plan 
in time, but also of not having or setting up any plan at all” 
(ibid. p. 67). 

Thus we have, clearly stated, the principle that the “ free- 
dom” here in question is that of creating or of not creating : 
ie. of a “ state ” in the Divinity which is in a certain sense 
antecedent to that of the “ Creatorhood.” Now since, for 
Fr. Schultze, “the question resolves itself to this, whether 
according to Berdyaev freedom is a positive gift of God the 
Creator—in which case it would have to be created—or 
not,” I would ask: What is there to prevent the gift, even 
to the creature, by the omnipotence of the divine Love, of 
precisely that same—that wncreated—freedom, to create or 
not to create (note that for Berdyaev this means, in the case 
of man, to respond, or not to respond, to God’s love) as 
that which “underlies” or “ antecedes” His own divine 
will to manifest His own Love in Creation ? The question 
as to whether this “ freedom ”’ is or is not “‘ created ” is thus 
to be answered in the second sense—yet it is clearly and 
equally within God’s gift. And the express purpose of this 
gift is precisely that of making man—as potential creator 
in his turn (i.e. as potential lover)—independent of the divine 
Giver, in order that his creation (or his love) may be in like 
manner absolutely free and unfettered. Love such as is 
here in question is an impossibility under any other conditions. 

Fr. Schultze, however, believes Berdyaev to have postulated 
“some abysmal, enigmatic divinity . . . inadmissible for us, 
because it implies division and imperfection in God.” Yet 
it is clear, on a proper study of Berdyaev’s (and Boehme’s) 
idea, that he does nothing of the sort. What Fr. Schultze 
has in fact produced here, is a travesty of Berdyaev’s “ divine 
freedom,” arrived at by setting it on all fours with his own 
concept of the divine unity ; whereas the idea of the divine 
freedom, as entertained by Berdyaev (after Boehme), has 
actually the effect of cutting the ground from under such a 
concept, since this latter is enclosed and contained within 
the former. To those (and Fr. Schultze must be presumed 
as of the number) who have any sort of first-hand acquaintance 
with the development of this idea in Boehme’s works: or 
to those (among whom he is doubtless likewise to be numbered) 
who have e.g., at least followed the fifty careful pages devoted 
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to it by Koyré: (cf. A. Koyré: La Philosophie de Jacob Boehme: Paris, 
Vrin, 1929: pp. 303-53), it is likely to seem astonishing that the 
kind of rough and ready concept-squaring exhibited in the 
words just quoted should still be possible. There are some 
proceedings of the “ cataphatic mind,” when moving within 
the “ apophatic ” ambience, which are apt to induce “ thoughts 
which do often lie too deep for tears | ” 

2. “ Catholic philosophy par excellence”: Fr. Schultze has 
misunderstood me. What I said was to the effect that the 
writer of the article seemed to assume throughout that the 
particular philosophy favoured by him personally was to be 
considered as such. My own contention is, simply, that 
there can be no such thing: since no particular system has ever 
been canonized. Opinions, therefore, as to what constitutes 
“a Catholic philosophy ” are—and must ever continue (if 
there be any sense in the word “ catholic ””)—to be as numerous 
and heterogeneous as the human minds which are comprehended 
within the Catholic Church. 

3. “Chapter and verse”: The desire expressed was mot 
for these in respect of “ each and all of Berdyaev’s errors.” 
It was much more modest: being only in respect (to repeat 
the words) of “ some few of these.” Fr. Schultze now offers 
us two references! In the second of these, he points to the 
final chapter of Dialectique existentielle du divin et de 1’ humain, 
for a number of examples of its author’s errors and confusions. 
Be it so! but he must be referred, in his turn, to the chapter- 
heading under which these offending passages appear, and 
which—as it would seem—he has entirely overlooked. 
(Or do such words perhaps signify nothing to him?) The 
chapter is headed, La fin de choses et le nouvel eon : and the whole 
of it is written in the key set by these words: the thought 
moves throughout upon the plane of the eschatological and 
the apocalyptic. Is it not remarkable, too, that the whole 
of the passage singled out for reprobation should remind 
one irresistibly, even to much of its detail, of I Cor. vii, 29-31? 
Accordingly, this text is also to be commended to Fr. Schultze. 
What he has evidently failed to note about the whole of 
this chapter is that it has been written—as the words referred 
to, of St. Paul himself, were written—by one for whom 
time, and those things which he there enumerates, as belonging only 
to time, are felt to be already, there and then, upon the brink 
of active dissolution : are already in the act of passing away. 
Berdyaev is writing, in this place, as one for whom “ the 
end of things and the New Aeon ” is felt indeed to be “ nigh, 
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even at the doors.” It is for the comprehension of +his 
quality of the “ prophetic” in Berdyaev’s thought that one 
still seeks in vain with Fr. Schultze. 

For the rest, I am prepared to agree that some things in 
Betdyaev’s writings have perhaps to be taken with a certain 
reserve. The ruthless foe of complacency in all its forms, 
wherever he detects it, his criticisms are not always exempt 
from a certain sardonic emphasis, a certain mischievous—not 
to say malicious—touch of exaggeration. And if the Western 
Catholic tradition seems on the whole to suffer the worse 
usage at his hands (though he spares neither Orthodoxy nor 
Protestantism on occasions), this may well be because of a 
petception—of a consciousness (by no means his own 
monopoly, however)—that certain of its time-honoured 
concepts, most of all as concerning human nature and the 
character of its latent possibilities, are already long overdue 
for a searching revision: for a rigorous checking; not 
indeed “ in the light of the latest findings of modern scientific 
investigation ” ; but in that of two things far older than the 
oldest Western philosophy or theology: to wit, the basic 
and verifiable actualities of the fallen human condition: 
and the life and personal example of Him who is, with Her 
by whom He came into this world, the sole and eternal 
pattern of the perfect human nature. 

This letter cannot pretend to cover all the points properly 
calling to be dealt with, for I must not trespass further on 
your space. 

I beg to remain, Sir, 
Your obedient servant, 


|.T. 


CATHOLICISM TODAY 
To the Editor, E.C.Q. 


Sir, 


Readers of E.C.Q. will I think have noticed with regret 
how much of the correspondence resulting from The Times 
atticle on “‘ Catholicism Today ” was of a somewhat insular 
nature, paying the minimum of attention to important work 
of an cecumenical work going on particularly overseas, and 
also very largely ignoring the position of the great Orthodox 
Churches vis-a-vis Rome. 
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Under the latter heading I feel it is relevant to draw attention 
to a profoundly significant article written by His Lordship 
Mgt. Panteleimon, Greek-Orthodox metropolitan of Chio, 
in the periodical Prosfighikos Kosmos and of which the title 
aptly summarizes the general theme—“ that they may be one.” 
According to an account in the extremely well-informed 
Rayon D’ Egypte the article which contains a full measure of 
the spirit of goodwill has caused much comment amongst 
Catholic and Orthodox circles in Greece, and now I imagine, 
much further afield. 

Attention is also drawn to an exchange of courtesy messages 
between the Holy See and the CEcumenical Patriarch of 
Constantinople whilst it is stated that the new patriarch, H.B, 
Athenagoras I has expressed the desire to invite all Christians 
to unite in a common front against Communism. 


I am Sir, 


Yours faithfully, 
J.W.R-F. 
30th December, 1949. 


The following are two letters from the same correspondent, 
shortened and placed one after the other.—Tue Eprror. 


First Letter 105 Rookwood Avenue, 


Chorley, Lancs. 
11th November 1949. 
To the Editor, E.C.Q. 


Dear Sir, 


I have just returned from a visit to Paris—a few details and 
impressions may be of interest. 
Paris has no less than four Catholic Churches of Byzantine 
Rite : 
Melkite (St. Julien le Pauvre, near Notre Dame). 
Ukrainian (where the Rue des Saints Péres meets the 
Boulevard St. Germain). 
Russian (Rue Francois Gérard). 
Rumanian, which I did not visit. 
There are also the Maronite Church (rue d’Ulm), Armenian 
(rue Thouin), and Syrian (rue des Carmes). 
The dissident Orientals have the fine Russian church in 
the rue Daru, and a Rumanian and an Armenian church. 
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Of the above St. Julien le Pauvre, a small ancient church, 
is well known and so is the Russian Orthodox church. 
The Ukrainian is a plain building with simple but attractive 
interior and a fine iconostasis. A statement in French in 
the porch makes it clear that the dominical precept is fulfilled 
by Latins who attend the liturgy and that they are free to 
communicate in both kinds. (I learnt recently of the case 
of an Englishwoman returned home from an Eastern country 
where at times no Latin Church being available she had 
received Holy Communion in this manner in a Catholic 
Church; her confessor here accused her that she had acted 
wrongly !) 

I received the impression that although the French Mission- 
aries have often been “ latinizers,” the Orientals are quite 
at home in Paris and well understood by the Latin faithful. 
French clergy and laity attend services in the Oriental churches 
and this was particularly the case when I attended Mass on 
Sunday at the Maronite church. A French (Latin) bishop 
was present in the Sanctuary and a sprinkling of priests 
among the congregation with quite a few Latin laity attending 
out of devotion and not mere curiosity. 

I reserve my enthusiasm for this particular church—the 
Maronite—a moderately sized church with a high altar of 
which to be proud (O si sic omnes!). After the piled-up 
masses of diverse and irrelevant ornament and the electric 
imitation candles which are in favour now in Paris, how 
refreshing to see a fine plain altar-table with six fine candle- 
sticks and crucifix standing in unimpaired dignity. The 
Blessed Sacrament being reserved at another altar, there is 
no tabernacle, and the priest celebrating from “ behind ” 
the altar, facing the people, one was able to observe the 
ceremonies in detail. 


Second Letter. 18th November 1949 
Dear Sir, 


One Sunday this last summer, attending as I occasionally 
do the liturgy celebrated in St. Chad’s Manchester, for the 
Ukrainians, there was evidence of a special occasion, with a 
more than usually large attendance. It transpired that their 
bishop was coming. 

My party therefore had the entirely unexpected and, for 
this country, almost unique experience of a Byzantine pontifical 
liturgy. This was carried out with great spirit. It really 
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was immense! The church was packed to the doors with 

Ukrainians. The whole congregation sang the responses 

throughout with tremendous gusto and enthusiasm and the 

long and elaborate ceremony worked up to a most impressive 
climax. 

Here was an occasion for our Latin people to see something 
rare and of remarkable interest, and to learn a lesson on what 
following the Mass can be. My impression is that there 
were none present, though it would be rash to make an 
absolute statement, except for my party of four. 

Perhaps a pontifical celebration would be too complicated 
(and long) as an occasion to introduce the Byzantine liturgy 
to those who do not know it, but may I plead that the oppor- 
tunity offered by the existence of these rites in England be 
taken for our instruction and edification, and for encourage- 
ment to the refugees. I picture a celebration announced 
well beforehand in some fair-sized church so that there would 
be plenty of room for the Ukrainians in front and for a large 
attendance of others behind. At the beginning a short talk 
from the pulpit would be given summarizing the history 
and status of the Oriental Rites (admittedly this would have 
to be skilfully compressed into a short space, not an easy 
feat !) and giving a description of the main outline of the 
ceremonies. Something would be said too of the sufferings 
and persecution which have fallen so heavily on so many 
of the Eastern Catholics and in particular on the Ukrainians. 
After that the liturgy would proceed, with possibly an 
occasional discreet indication of the point reached but this 
should not interrupt or curtail the chants or responses of 
the Ukrainian congregation. 

In this way our people would 
1. Learn something of the Oriental Rites and in particular 

of the Byzantine. 

2. Learn of the endurance and sufferings to-day of these fellow 
Catholics. 

3. Learn much about how to attend Mass. 

4. Lessen the strangeness which is felt to a certain extent 
by the Ukrainians among foreigners and Latin Catholics, 
and give a tribute of encouragement and admiration to 
them. 

We ought to be falling over each other to welcome and 
help these people and awed both by their fidelity—they are 
true confessors of the Faith—and by the age of their ancient 
liturgy. Would it be unfair to describe our attitude as rather 
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one of apathy towards a poor relation ? This sort of crassness 
has been displayed often enough by some Latins at various 
times and places, but must have no part among us. We 
must remember that it is on our proper Catholic attitude to 
these Oriental rites that so largely depends the reunion of the 
separated Eastern Churches. Let us iook to it that we do 
nothing to hinder, or to postpone the day. 
Yours faithfully, 
JoserH Warp. 


THe UNIVERSITY, 


Gxiascow, W.z2. 
To the Editor, E.C.Q. 


Dear Sir, 

May I be allowed to add a brief tribute to the memory of 
the late Armenian patriarch (of Jerusalem) in addition to those - 
which have appeared in the Church Times and Bible Lands ? 

I think I was his first Anglican friend in Jerusalem, so that 
we knew him from diaconate to patriarch. But it is as 
‘Father Cyril’ (which he was most of the years) that he will 
be remembered by so many of the ‘ dwellers in Jerusalem.’ 
Some will recollect his lectures on the history of the Church 
of Armenia—lectures which he gave from time to time up 
to the days when he was neighbour to the ‘ services’ theo- 
logical College on Mount Zion in 1945-6. 

Others will think of him whether—as helping in the 
translation of the Cambridge Modern History for a patriarch 
whose English was not proficient: or in the library of the 
Convent or in the Seminary. I used to pay weekly visits to 
talk to the students on ‘the rise of Islam.’ ‘Cyril’ was 
always there and, since many of those talks were during the 
great strike of 1936, he used to let me out at night through 
one of the least used gates into the deserted Jerusalem streets. 

Mostly will the patriarch be remembered for the friendliness 
of his sympathy. This was to be felt in full measure by the 
many he received as refugees into the Convent—and the 
stream began before the close of the Mandate. He saw 
what might come and did his utmost to join with other 
leaders in an expression of Christian conviction—before it 
was too late. In his last letter a year or so ago now the 
patriarch compared the Christian situation in the Holy City 
with the position of people trapped at the bottom of a mine, 
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who knew they had friends at the top, but who would stand 
every chance of being exterminated, unless their friends did 
something about it—only so would they be able to be some 
value again in the world. This message from ‘Cyril of 
Jerusalem’ has as much point as a year ago. He was not 
asking for physical relief alone—the Armenians after all 
have become more inured to ‘ Refugeedom’ with its con- 
comitant disabilities than most of the rest of us—but he did 
(and would) ask for the return of the opportunity for sharing 
in the Christian solution for the probelm of Palestine as much 
vis-a-vis world Jewry as world Islam. 

The Armenians do not have their ‘ quarter’ in the old 
city to no purpose : and as much as anyone this past quarter 
of a century ‘ Father Cyril’ played a vital part. His pilgrim- 
age from Julfa through Calcutta and Cairo to Jerusalem has 
been a blessing—for which we must thank God and because 
of which pray for courage. 


Yours sincerely, 
Eric F. F. Brsnop. 


The Armenian Patriarch, Guregh (Cyril) II died on 28th 
October 1949. He was born at New Julfa in Persia, he came 


to Jerusalem as secretary to Bishop Torgom in 1918. In 
1922 he was ordained deacon and a priest in 1923, he was 
elected and then consecrated patriarch of Jerusalem in 1945. 


I am indebted to Byble Lands for this information.—THE 
Eprror. 
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RECENT PUBLICATIONS 


The Making of Central and Eastern Europe by Francis Dvornik. 
Pp. 350 (The Polish Research Centre). 


“ Whenever a political vacuum is created in the vast spaces 
between the Baltic, the Adriatic and the Black Sea, one of 
the two giants of East or West will step in to upset the balance 
of Europe. This evolution was set going in the eleventh 
century when all hopes for a great Central European power 
wete dashed to the ground.” 

Thus Prof. Dvornik sums up his conclusions on the 
political and religious story of Central Europe. In the 
tenth and eleventh centuries valiant, if blind, efforts were 
made by the Slavonic peoples to build up such a strong 
power ; they were frustrated, in part by their own divisions, 
in part by the overpowering might of Germany, whose 
emperors saw in themselves the only centre of Europe. Had 
the central Slavonic power been formed it would have ful- 
filled the essential role of bridge between East and West, 
both politically and religiously, and the Church would not 
have fallen into separate parts, each separated from the other 
by a wall of alien thought and culture. Above all, Russia 
would not have fallen out of the family of European nations. 
“Her only chance of evolving in harmony with Europe 
occurred in the eleventh century, and the opportunity was 
lost at the expense of both.” 

Prof. Dvornik’s thesis is perhaps an over simplification 
of a history that is fraught with dissensions and external 
catastrophes. Nor does it take any account of northern 
non-teutonic elements. Nevertheless it is of the greatest 
importance that with his immense learning he should pick 
out the threads of the tangled history and so point the path 
that was missed. 

It is not an easy book for the English reader—as the vast 
bibliography shows, little has been written on this subject 
in English, and the significance of the rivalries of the princes of 
central Europe, worked out by Prof. Dvornik in great detail, 
is sometimes difficult to follow. But it will make its mark 
on our future historians, for our histories of the Church are 
apt to tell the story as if it was inevitable and natural for her 
to develop on the lines of the western patriarchate, and to 
regard the rest of Christianity as distant confines that pass 
easily out of the picture. Precisely had this strong half-way 
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house come into existence, we should not think on these 
too limited lines. 

Prof. Dvornik concludes on a note of hope. And from 
a purely religious point of view, the feeling after mutual 
understanding and fair appraisement of East and West and vice 
versa is growing. Against that we have what seems to us the 
greatest of all cataclysms, the enormous conquests of the 
atheistic Soviet power. It may be that the threat from this 
great enemy will itself make us think more deeply as to the 
causes that have made Christendom so separated and helpless. 

An interesting detail is that of the veneration of St. Botulf, 
founder of Ikanhoe Abbey in Suffolk, in Kievan Russia in 
the eleventh century. 


D.J.P. 


The Drama of Atheist Humanism by Henri de Lubac, S.J. 
Pp. 246 (Sheed and Ward) 15s. 


Pére de Lubac once quoted with approval the words of 
another writer: “to keep the Christian line of vision we 
must periodically listen to those violent prophets who are 
so acutely aware of the razor-edge of doctrine, the straitness 
of the way, the mysteries of truth, the clearness of the call 
and the character of dramatic imminence which invests the 
word of God, death, sin and judgement at every moment 
of time.” He follows this precept himself to fine effect in 
this book, which is a study of atheist thought and the move- 
ment away from atheist thought, as shown in the works of 
Feuerbach, Nietzsche, Comte, Kierkegaard and Dostoevsky. 

The ancient world came to know God as the Liberator— 
“No more circle! No more blind hazard! No more Fate! 
Transcendent God, God the friend of men, revealed in Jesus.” 
For modern man, in the words of Bakunin—*“ In history the 
name of God is the terrible club with which men of manifold 
inspiration, the great geniuses have struck down the liberty, 
dignity, reason and prosperity of men. . .” 

Pére de Lubac discerns three principal streams of thought 
in contemporary atheism, fed by the writings of Comte, 
Feuerbach and Nietzsche. Under their influence, he claims, 
a great part of the foremost thinkers of to-day are breaking 
with the Christian past of the West, and turning away from 
God. Atheism has hardened into anti-theism and some 
modern philosophers will not even allow man to discuss the 
question of the existence of God. With Nietzsche, they are 
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“assassins of God ” and choose not to believe without any 
reasoning on the matter. Modern atheistic humanism seeks 
to get rid of God so that man may regain possession of his 
human greatness, of which it claims God has robbed him. 
This humanism has its mighty opponents, and therein is the 
“drama” of the situation. Feuerbach taught that God is 
only the sum of the attributes which make up the greatness 
of man. In Hegelian terms, man is alienated in Christianity. 
Comte sought to make man the object of scientific investi- 
gation. But Kierkegaard insists that the individual is face 
to face with a real God ; belief is not speculative. Nietzsche, 
more than any other man, has provided contemporary atheism 
with its formulas, and Dostoevsky it was who, in advance, 
refuted them. In the third section of his book, Pére de 
Lubac presents us with the struggle between the thought 
of these two great thinkers, in which he says, we are all 
involved. 

At first sight they have much in common: “the same 
criticism of Western rationalism—humanism; the same 
condemnation of the ideology of progress; the same 
impatience with the reign of scientism and the foolishly 
idyllic prospects it eel up for so many; the same disdain 
of a wholly superficial civilization . . . the same foreboding 
of the catastrophe which should soon engulf it.” But 
whereas Nietzsche finished his life as an imbecile after setting 
himself up, in Ecce Homo, as a rival to Christ, Dostoevsky 
lived the last years of his life and died with complete faith 
in Christ, although in his middle life he had “ been present 
at the death of God” and had been tempted by the phantom 
of the superman—Raskolnikov, Stavrogin. But he rejected 
all the opponents of God. The modern world is still in the 
throes of the struggle, cries with Nietzsche, that “‘ Christian 
ethics are a a crime against life” or else, in the words 
of a modern poet, lives “askance at the coming Gods, 
estranged from the older.” 

Dostoevsky in his novels shows with terrible clarity that 
the alternative to man is not superman but an imbecile. Man 
cannot set up in place of God, for if God is deposed in men’s 
hearts and minds, the Devil will take His place. A purely 
human humanism is inhuman. Atheists don’t exist, only 
idolaters. If God is not worshipped, then man will worship 
nothingness, and be forced into senseless destruction. 

Do we not recognize this struggle in the world about us 
every day of our lives? What part are we to play in it? 
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Perhaps the most valuable part of the book is that in which 
Pére de Lubac discusses this question. “ Christianity,” 
he writes, “must become heroic Christianity.” And 
“Christianity must be given back its strength in ws, which 
means, first and foremost, that we must rediscover it as it is 
in itself, in its purity and its authenticity. In the last analysis, 
what is needed is not a Christianity that is more virile, or more 
efficacious, or more heroic, or stronger ; it is that we should 
live our Christianity with more virility, more efficacy, more 
strength, and, if necessary, more heroism—but we must 
live it as it is. Christianity will never have any real efficacy, 
it will never have any real existence or make any real conquests, 
except by the strength of its own spirit, by the strength of 
charity.’ Christianity is the religion of love, and love is the 
only weapon in our hands with which to combat godlessness. 


Eastern Churches Quarterly 


Joun Bare, 


Auctore Meletio 
Pp. 218 (Analecta O.S.B.M. 


Ruthenorum. 
Vol. I. 


De Regimine Basilianorum 
M. Wojnar, O.S.B.M. 
Rome). 7.p. 


This is the first part of an exposition from a juridical and 
constitutional point of view of the transformation of the 
Ruthenian monks from normal Eastern monachism to the 
state of a unified centralized religious order on the later 
Western pattern, the Ukrainian Order of St. Basil the Great, 
or Basilians of St. Josaphat, of to-day. The first volume 
covers the ground from the reform inaugurated in 1617 by 
Joseph Benjamin Rutsky, the third metropolitan of Kiev after 
the Union of Brest, to the eve of the further changes brought 
about after the partition of Poland at the end of the eighteenth 
and the early nineteenth century. There are two short but 
useful introductory chapters, on the monastic regimen of the 
so-called Rule of St. Basil and on its form among Russian 
and Ruthenian monks after St. Theodosy Pechersky adopted 
the ¢ypikon of St. Theodore Studites until 1617. ‘ 

D.A. 


La Liturgie Orthodoxe de rit occidental par \ Archimandrite 
Alexis van der Mensbrugghe. Pp. xxxiii + 96 (Mélanges 
de l'Institut Orthodoxe Francais de Paris; Editions 
cecuméniques Setor). 2.p. 


We have here the text, in Latin and French, provided with 
notes and explanations, of the form of Eucharistic Liturgy 
experimentally in use among the French Orthodox of Western 
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Rite, a group which recognizes the jurisdiction of the patriarch 
of Moscow. It may be loosely described as the present 
Roman Mass thoroughly “ made over,” supplemented and 
altered, in the light of earlier Western practice, both Roman 
and Gallican. It would be a mistake to regard the result 
simply as a liturgical curiosity. Western Catholics have at 
last reached the stage where they can talk about the desirability 
and possibilities of liturgical reform without blushing and 
sammering like schoolchildren admitting a misdemeanour ; 
and nobody with any knowledge of the subject can read this 
extremely practical essai de restauration, and the Archimandrite 
Alexis’s explanation of it, without being given something to 


think about. 
D.A. 
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